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INTRODUCTION

THE PROPHET. We have nothing certain, but much apocryphal, concerning the life of Habakkuk. Delitzsch thinks that he was connected with the service of the temple, and belonged to the tribe of Levi. In his writings we find his name and the notice that he was a prophet.

THE DATE. There is considerable difference of opinion on this point. Some say in the first years of Manasseh, and others that he prophesied in the reign of Jehoiachin, about 608-604 B. C. Delitzsch fixes the twelfth or thirteenth year of Josiah's reign, B. C. 630 or 629. "It is evident from the constant use of the future tense in speaking of the Chaldean desolations (Hab ; Hab 1:12), that the prophet must have written before the invasion of Nebuchadnezzar, which rendered Jehoiakim tributary to the king of Babylon (2Ki 24:1), B. C. 606, yet it is equally clear from ch. Hab 2:3, that the prophecy did not long precede the fulfilment; and as there seem to be no references to the reigns of Josiah or Jehoahaz (B. C. 609), and as the notices of the corruption of the period agree with the beginning of the reign of Jehoiakim, we cannot be far astray in assigning B. C. 608 as the appropriate date of this Book."

THE CONTENTS. "The prophecy of Habakkuk is clothed in a dramatic form, man questioning and complaining, God answering with threatening. It announces, as nearest of all, the impending fearful judgment by the instrumentality of the Chaldeans on the theocracy because of its prevailing moral corruption (ch. 1); and next to this, in a fivefold woe, the downfall of this arrogant, violent, God-forgetting and idolatrous offender (ch. 2); and it concludes with the answer of the believing Church to this twofold Divine revelation—that is to say, with a prophetico-lyric echo of the impressions and feelings produced in the prophet's mind" [Keil]. "The prominent vices of the Chaldean character, as delineated in Hab , are made the subjects of separate denunciations: their insatiable ambition (Hab 2:6-8), their covetousness (Hab 2:9-11), cruelty (Hab 2:12-14), drunkenness (Hab 2:15-17), and idolatry (Hab 2:18-20). The whole concludes with a magnificent psalm in ch. 3, ‘Habakkuk's Pindaric Ode' (Ewald), a composition unrivalled for boldness of conception, sublimity of thought, and majesty of diction."

THE STYLE. In point of general style, Habakkuk is universally allowed to occupy a very distinguished place among the Hebrew prophets, and is surpassed by none of them in dignity and sublimity. Whatever he may occasionally have in common with previous writers he works up in his own peculiar manner, and is evidently no servile copyist or imitator. His figures are well chosen, and fully carried out. His expressions are bold and animated; his descriptions graphic and pointed. The parallelisms are for the most part regular and complete. The lyric ode contained in chapter 3 is justly esteemed one of the most splendid and magnificent within the whole compass of Hebrew poetry [Henderson]. "His figures are great," says one, "happily chosen, and properly drawn out. His denunciations are terrible, his derision bitter, his consolation cheering. Instances occur of borrowed ideas (Hab ; comp. Psa 18:34; Psa 2:6; comp. Isa 14:7; Isa 2:14; comp. Isa 11:9); but he makes them his own in drawing them out in his peculiar manner. With all the boldness and fervour of his imagination, his language is pure and his verse melodious." The Book completes the series of writings threatening judgments upon particular countries and cities opposed to God and his people. Obadiah prophesied against Edom, Jonah and Nahum against Nineveh, and Habakkuk against Babylon. The prophet looks back to the victories of Egypt, derives hope for the future, and closes with a sublime expression of faith in God. "Although the fig-tree shall not blossom," the believer may "rejoice in the Lord." The darker the outward circumstances, the greater the succour from God.

01 Chapter 1 

Verses 1-4
CRITICAL NOTES.] Burden] (cf. Nah ). 

Hab . How] A complaint; wickedness continued long, and God did not interfere. 

Hab . Why] dost thou behold violence without checking it? some; the prophet is permitted to behold iniquity, and this is the reason for his cry. Since God the Holy One will not look upon it in Israel (Num 23:21), why should his servant? Raise] A litigious spirit prevailed; none were quietly permitted to enjoy their rights. All was seized by force or perversion of law. 

Hab . Therefore] Because crimes are unpunished. Slacked] Lit. chilled; neither secures obedience nor influence. The word means to relax, to lose strength and vital energy. Forth] Lit. for a permanence, i.e. for ever, as in many other passages, e.g. (Psa 13:2; Isa 13:20) [cf. Keil]. Wrong] Unrighteous verdicts given, and godless men encircle the good. 

HOMILETICS

THE IMPORTUNATE PRAYER.—Hab 
The question asked is this: How long will God suffer his people to pray and still neglect to hear?

I. Until they see the plague of their own hearts. We may be astonished at the sins of others, and wonder at God's forbearance with them. But we forget that seeds of iniquity dwell in our own hearts and ripen in our own lives. We must feel our sinfulness and humble ourselves in the dust. "Who can say, I have made my heart clean, I am pure from my sin?" 

II. Until they remove the hindrances which prevent the revival of his work. Many stumbling-blocks are in the way. God can do nothing, and will not hear until they are removed. Ignorance, avarice, and slothfulness—all sins must be forsaken. We must be ready for every duty, be wathchful lest by apathy, selfishness, and unbelief, we hinder the work of God. 

III. Until they are willing to give God the glory. We may pray for selfish ends, and withhold what is due to God. If in pride and success we claim the blessing, this will silence devotion. In prayer we often devour that which is holy, and consecrate to our own use that which should be given to God (Pro ). We desire to pamper our lusts and feed our own vanity. Wrong in spirit and purpose, we cry, "O Lord, how long?" Learn, 

1. Why so many prayers fail. 

2. To search your own hearts and purify yourselves before God. We may have earnestness and grief and yet fail. "Though you stretch out your hands, I will hide mine eyes from you; and though you make many prayers, I will not hear you [Adapted].

THE LAMENTABLE SIGHT.—Hab 
The prophet is permitted to see the great social and national evils of the Jews. Unchecked and encouraged they grow in magnitude and number. He laments, in the name of all the godly among them, that their labours seem in vain, and he is forced to cry bitterly to God for relief.

I. The rights of property were disregarded. "For spoiling and violence are before me." They robbed one another, and took goods and lands from others. God himself divided the land, established the rights of property, by sacred law fixed bounds to every citizen, and taught him to be content with his lot. When violence of any kind breaks forth in a land its prosperity will soon fade away. 

1. This disregard was openly declared. "Before me." The sins were deeply rooted, and those who committed them cared not who saw them. Modest at first, and afraid of discovery, sinners get bold in their wickedness, and openly and impudently avow them. 

2. God seemed to connive at this open disregard. "How long shall I cry?" When God appears to overlook sin and to countenance it by permitting sinners to prosper, it grieves the heart and shakes the faith of good men. They cry to God for a sense of justice and right to prevail. "It is time for thee, Lord, to work." 

II. The spirit of litigation prevailed. "There are that raise up strife and contention." They were broken up into parties and factions that bit and devoured one another continually. Hatred stirs up strifes of all kinds, domestic, political, and religious. It sets man against his fellow-men and against his God. It disturbs society, promotes crime, and rouses the moral forces of the universe.

"A Trinity there seems of principles,

Which represent and rule created life,—

The love of self, our fellows, and our God" [Festus].

III. The law had lost its authority. "Therefore the law is slacked," &c. The law of peace and charity and the law of Moses were set at nought. That which was the soul, the heart of political and religious life, ceased to act, like the pulse ceasing to beat. The state of a country may be judged from the authority and influence of its moral laws. 

1. The law was first disregarded. Contempt for the word and authority of God opens the door for all wickedness. Neither threatening nor promise will then check in evil courses. 

2. Then the law was perverted. "Judgment (justice) doth never go forth." (a) Wrong decisions were given. "Therefore wrong judgment proceedeth." The law was weak, the magistrates were corrupted, and there was no appeal against injustice. (b) The ties of humanity were broken. "The wicked doth compass about the righteous." The godly and innocent were surrounded and overcome by men turned into brutes. There was no security for persons or property. "Wickedness," says Bp. Taylor, "corrupts a man's reasonings, gives him false principles, and evil measuring of things." Well, therefore, did the prophet lament and cry to God. "My soul is also sore vexed; but thou, O Lord, how long?"

HOMILETIC HINTS AND OUTLINES

Hab . 

1. The minister of God in this prophecy. 

(1) By his name, Habakkuk. 

(2) By his function, the prophet. 

2. The manner how he came by it, vision. 

3. The matter of it, the burden. In which two questions are moved—

(1) Why a burden; and 

(2), whose burden it is: a burden in respect of the sin punished—of the punishment threatened—of the word of God threatening [Marbury].

Hab . 

1. What the prophet did. 

(1) He cried—with intense feeling, with great boldness, with long patience. 

(2) He cried to God in perplexity and grief, to stir him in apparent forgetfulness, and remind him of promised goodness. 

2. The reason why he did it. For violence, strife, and war in domestic circles, injustice and oppression in courts of law, prevailing without check and without shame. 

3. The success he had in doing it. 

(1) Thou wilt not hear. 

(2) Thou wilt not save. As not hearing is to be imputed to his mercy and patience, so his not saving is to be imputed either to his wisdom, putting his children to the trial of their faith by afflictions, or to his justice, making one of them, who have corrupted their ways, a rod to scourge the other, neither of them being as yet worth the saving till he had humbled them [Adapted from Marbury].

Hab . 

1. Prevalent evils grieve the minds of God's servants. Like David and Jeremiah, they weep at what they see. It makes them sigh. It is a burden to them. 

2. In their grief they fly to God for remedy. They have faith in his power, providence, and purpose. They earnestly pray for justice and truth to prevail, for sin and wickedness to end. 

3. But in this course they do not always succeed. God is not unmindful of his promise nor regardless of sin, but his people are not always delivered, and retribution not generally sent in the time they fix. God is holy and just: we are hasty and sinful. "Righteous art thou, O Lord, when I plead with thee: yet let me talk with thee of thy judgments. Wherefore doth the way of the wicked prosper? Wherefore are all they happy that deal very treacherously?"

"Thy God hath said 'tis good for thee

To walk by faith and not by sight.

Take it on trust a little while,

Soon shalt thou read the mystery right,

In the bright sunshine of his smile" [Keble].

ILLUSTRATIONS TO CHAPTER 1

Hab . How long. If men look upon some of God's providential dealings with a mere eye of reason, they will hardly find any sense therein, such their muddle and disorder. But, alas! the wrong side is objected to our eyes, while the right side is presented to the high God of heaven, who knoweth that an admirable order doth result out of this confusion: and what is presented to him at present may, hereafter, be so showed to us as to convince our judgments in the truth thereof [T. Fuller].

Verses 5-10
CRITICAL NOTES.] 

Hab ]. God's answer to the complaint. Behold] prophet and people. God is about to act, and they will be terrified at its results (cf. Act 13:41). 

Hab . Raise] To make incursions and at length conquer Judea (cf. 2 Kings 24, 25). Bitter] i.e. cruel (Jer 50:42; cf. marg. Jud 18:25; 2Sa 17:8). Hasty] Rash and impetuous. 

Hab . Their] As they had raised themselves to this dignity so they would permit none to share in their counsels and determinations, but would act in the most arbitrary manner [Henderson]. 

Hab . Leopards] which leap seventeen or eighteen feet at a spring. Evening wolves] fasting all day, are keen in hunger and commit ravages on the flocks at night (Gen 49:27; Jer 5:6). The eagerness of cavalry to plunder would be so great that fatigue in the march would be nothing. Like the flight of an eagle] would they rush along (cf. Jer 4:13; Jer 48:40, and Lam 4:19). 

Hab . Violence] Not to administer justice. Faces] Presence. Sup] Swallow all before them. They pass along like a tempestuous wind. Sand] Prisoners gathered like dust by the simoom in the desert. 

Hab . Scoff] Resistance impossible and laughed at. Heap] Heap mounds of earth, according to the usual method of taking a fortress. 

HOMILETICS

THE WONDERFUL WORK.—Hab 
We have in these words an answer to the prophet's question. God is not an unconcerned spectator. He will vindicate his glory, and unexpected vengeance will fall upon the transgressors.

I. The Work is Divine. "I will work a work." God hears the complaints of his servants and remembers the taunt of the wicked, who cry, "Where is now their God?" God is the agent, though the heathen execute his judgments. He intends and he carries out; "work a work" in solemnity and power. "This is the Lord's doing, and it is marvellous in our eyes." 

II. The Work is nigh at hand. "In your days." That generation would not pass before its accomplishment. Already the clouds blacken: the judgments may be suspended, but will break forth in startling thunder. This evil day cannot be put off. "It is nigh at hand, and not afar off." 

III. The Work is wonderful. "Wonder marvellously." In its nature it was not common, and in its effects it would be alarming. It would be strange and unparalleled among other nations and in their own history; spectators "among the heathen" would be surprised. "Even all nations shall say, Wherefore hath the Lord done thus unto this land? what meaneth the heat of this great anger?" (Deu ; Deu 28:37). 

IV. The Work is incredible. "You will not believe, though it be told you." The Jews did not credit the prediction of such alarming events; accustomed to confide in their cities (Isa ; Jer 7:4), and in Egyptian strength, they believed they were too powerful to be overcome. Men now will not believe in the judgments of God, though they loom in the threatenings. They are stupefied by sin, despise the Word of God, and go on until the curse falls upon them. Fearful is the punishment of those who presume upon security in evil. "Behold, ye despisers, and wonder and perish; for I work a work in your days, a work which ye shall in no wise believe, though a man declare it unto you." 

V. The Work demands attention. "Behold ye." The call is solemn and Divine. Behold, since language, the ministry of the prophet, and the complaints of the oppressed, will not do. God will try something else which shall be heard. "I will work," be patient and silent no longer. Behold, the heathen spectators of their sins will be instruments of their sorrows. This beholding must be attentive; regard, not mere gazing. The matter demands serious and earnest consideration. The overthrow of the Jews is a warning to all, a proof that sin will be fearfully punished if persisted in and the way of escape rejected. "Is not destruction to the wicked? and a strange punishment to workers of iniquity?"

THE WONDERFUL WORK ACCOMPLISHED.—Hab 
We have now a particular description of the calamities to be inflicted. The Chaldeans, in their preparations and dispositions, in their victories and devastations, are exactly set forth, to confirm the truth and display the justice of God. The Jews are repaid in their own coin, and the dreadful judgments are inflicted.

I. In raising up a mighty nation. "For lo, I raise up the Chaldeans," &c. God never lacks instruments to prosecute his design. He can fetch them from afar and dispose them to his will, though already elated with victory and power. 

1. A nation naturally fierce. "That bitter and hasty nation." They are cruel and impetuous, unmerciful, and resolute in their course. They spare no pains and show no pity. Hopeless is the condition of those who fall into their hands. "They hold the bow and the lance" to brandish before the foe; "they are cruel and will not show mercy." 

2. A nation terribly strong. "They are terrible and dreadful." They are great in numbers, armed with Divine vengeance, and emboldened by former conquests. By the force of terror and the dread of death they gain submission. 

3. A nation blindly covetous. They will not only overcome, but rob the land and "possess the dwellings that are not theirs." It is not merely to overturn others, they also take their possessions. But the dwellings "are not theirs" by right, only held while God pleases, and then lost again. The rights of society and the interests of others are nothing to the covetous. They fatten on the miseries of men, and consider not that poverty will come upon themselves (Pro ). 

4. A nation proudly ambitious. They roam through the land, violently subdue everything before them, and deport themselves in pride and insolence. They "pass over" in quest of glory to fresh booty and new wars. The mightiest empires have been crushed by the weight of their own greatness. In their own ambitious ends they have gone beyond bounds, and brought their own ruin. When our energies are directed to personal aggrandisement and despotic rule we may expect a fall. "Pride," says Gurnall, "takes for its motto great I and little you." "Think not thy own shadow longer than that of others," says Sir Thomas Browne, "nor delight to take the altitude of thyself." Ambition and pride are often the precursors of ruin. "Pride goeth before destruction, and a haughty spirit before a fall." 

II. In giving them an easy victory. In the figures mentioned, we notice—

1. That the conquest is irresistible. "Their horses are swifter than the leopards," the lightest, swiftest, and most bloodthirsty of beasts of prey. "They shall fly as the eagle," hastening to devour what it has secured. "Our persecutors are swifter than eagles of the heavens" (Lam ; Eze 17:3). 

2. That the conquest is violent. "They shall come all for violence." The enemy would sweep over them like the east wind, blasting and bearing down everything before it. Gathering the people "as the sand," and burying them like caravans in heaps of destruction. 

3. That the conquest is easy. No opposition will hinder them from performing their work. (a) The power of kings was laughed at. Princes and confederates would be exposed to greatest contempt and most ignominious treatment. Kings will be put down and set up in pleasure and in sport. "They shall scoff at the kings." (b) The strength of fortifications was derided. Forts and strongholds in which men trust will prove matters of derision to the agents of God's vengeance. "They shall deride every stronghold." The mightiest fort will be captured and levelled in the dust. "For they shall heap dust and take it." 

4. That the conquest is complete. "Which shall march through the breadth of the land." Far and wide they spread terror and death. Unhindered and irresistible they swept over the earth. Kings fled in fear, palaces were plundered with violence, and lands were taken by force. They did as they liked. Their own lust was their law. No power of God or man seemed to limit them in the infliction of judgment upon the Jews, or in getting honour for themselves. God sometimes puts the stubborn and rebellious into the hands of those who measure justice by their own judgment and honour by their own dignity. "Their judgment and their dignity shall come of themselves"—

"The good old rule

Sufficeth them, the simple plan,

That they should take who have the power,

And they should keep who can" [Wordsworth].

EVENING WOLVES.—Hab 
Wolves are very fierce when urged to rabidness by a whole day's hunger. They prowl forth in that darkness in which all the beasts of the forests creep forth (Psa ). Such is the disposition of some men towards their fellow-creatures. These evening wolves typify—

I. False teachers. False prophets are compared to "ravening wolves," rapacious, mischievous, and injurious to the flock of God (Mat ). We are warned against heretics, and false guides, such as Hymenus, Alexander, and Philetus. "After my departing shall grievous wolves enter in among you, not sparing the flock" (Act 20:29). 

II. Cruel persecutors. With relentless spite some men pursue others. Christians are wilfully misrepresented in character and conduct; reviled, insulted, and spitefully used (Mat ). Evil men, as "lions seeking whom they may devour," pursue them in envy. With keen scent and eager feet they are swift to shed innocent blood. "The assemblies of violent men have sought after my soul." 

III. Anxious cares. The cares of this world devour the good in the heart. Domestic life and business impair the growth of Christian character. Excessive care destroys peace, induces loss of temper, hinders prayer, and hurries into dangerous conduct. "Be careful for nothing." 

IV. Distracting doubts. Doubts and fears distress the mind, hide the light of God's countenance, and pursue us like evening wolves.

"To doubt

Is worse than to have lost: and to despair,

Is but to antedate those miseries

That must fall on us" [Massinger].

HOMILETIC HINTS AND SUGGESTIONS

Hab . He is said to raise up those whom he allows to be stirred up against his people, since the events which his providence permits favours their designs, and it rests with him to withhold them. They lift themselves up for some end of covetousness or pride. But there is a higher order of things in which God orders their actions to fulfil by their iniquities his righteousness [Pusey].

Hab . 

1. God's hand is seen in furnishing the enemies of his people with all necessary qualifications for carrying on their enterprise. Boldness, swiftness, number, &c. 

2. The fierceness of the Divine anger may be read in the celerity and activity with which they execute their designs. 

3. It is vain for impenitent sinners to lean upon any apparent ground of security or confidence when God arises to plead with them. Distance of places, extent of country, and strength of buildings will not avail [cf. Hutcheson].

Hab . Violence. Learn, 

1. That God often repays violence with violence. 

2. Yet those employed by God to punish others may sin themselves by lust and self-aggrandizement.

East Wind. "The East Wind, it seemeth, was the most unwholesome breath of heaven upon that land; within short time withered and destroyed the fruits of the earth, and the hopes of the spring. The Lord saith that the faces of the Chaldeans, the very sight of them, shall be as baneful and as irresistible as the East Wind." The cruelties of men, the calamities which attend wars and conquests, ought to invite sinners not to provoke God to give them up to such punishment—to terrify such as fear not the threatenings of the Word, and to point out to those suffering such a lot, the bitterness of departing from God [Hutcheson].

Hab . How utterly incomprehensible are the Judgments of God! 

1. Incomprehensible in their delay, to the view of those who have no patience, and think that God ought to act as speedily as their anger prompts them (vers.2, 3). 

2. Incomprehensible in their threatening, to those upon whom they will fall, and who nevertheless continue to sin in security (Hab ). 

3. Incomprehensible to every human mind in their realization. For—(a) They are greater than any human thought would anticipate (Hab ). (b) They take place in ways and by means of which no man would dream (Hab 1:6). (c) They are often brought about by men and events that, at first sight, have nothing in common with God. 

4. Incomprehensible in their grandeur and universality, to those by whom they are accomplished (Hab ) [Lange].

God's deeds are always Niphlaoth, and have on them something to excite wonder and astonishment. Incredible as they seem, we know that they will be performed, from past history, present signs, and the light of God's Word. How they are to happen is a mystery. It is ours to fear, believe, and obey. Regard the threatening, and escape the danger.

ILLUSTRATIONS TO CHAPTER 1

Hab . Wonder. Others only look and wonder, the Christian only looks and loves [Hurrion].

Hab . Bitter. An envious man waxeth lean with the fatness of his neighbours. Envy is the daughter of pride, the beginner of secret sedition, and the perpetual torment of virtue [Socrates].

Hab . Dignity. Self-assumed superiority of the Chaldeans. "Every man has just as much vanity as he wants understanding" [Pope].

"They whose wit

Values itself so highly, that to that

All matters else seem weak, can hardly love,

Or take a shape or feeling of affection,

Being so self-endeared" [Shakespeare].

Verses 11-17
CRITICAL NOTES.] 

Hab . Then] Elated by victory. Change] Lit. the wind passes by; the storm of violence like the wind sweeps over the land. Some refer it to the Chaldee nation, who change in mind, lose reason and moderation, and get proud. Power] is their god, or "(saying that) his power is his own, as one who is a god to himself" [Grotius]. Henderson gives—"Then it gaineth fresh spirit; it passeth onward and contracteth guilt, (saying,) Is this his power through his God." 

Hab .] God now vindicated in opposition to the boast of the enemy. God eternal and holy. Die] The Chaldeans will not destroy, only correct us. Mighty] Lit. Rock (Deu 32:4). Thou] They are only thy instruments. 

Hab . Look] inactively upon violence. Deal] Chaldeans once allies of the Jews, now violent oppressors (Isa 21:2; Isa 24:16). Right] Bad as Jews were, they were much better than their enemies. 

Hab .] God made his people defenceless as the fish, left them in disorder, and without any to care for them. 

Hab .] The enemy easily catches them and exults in his success. 

Hab . Sacrifice] Idolize their military skill and power by which they gained success. Ancient Scythians offered yearly sacrifices to a sabre set up as a symbol of Mars [Keil]. 

Hab . Therefore] shall he empty] Lit. spread his net continually to destroy nations? Empty it and throw it in again for a fresh draught? It is implied that God will not permit such conduct to go unpunished, but the answer is reserved for the sequel. 

Hab ]. God's answer to the complaint. Behold] prophet and people. God is about to act, and they will be terrified at its results (cf. Act 13:41). 

HOMILETICS

SUCCESS ABUSED.—Hab ; Hab 1:16
Elated with success, the Chaldeans pass over all bounds and restraints. In pride and arrogance they attribute all glory to themselves or their gods, deify their own power, and incur the Divine displeasure. They were intoxicated with their success and abused it. Success is abused—

I. When it is over-valued. Men cry, "Nothing succeeds like success," and aim at it, for its own sake. In anticipation and possession it is over-estimated. It creates pride, and sometimes overturns reason. "The human heart," says Volney, "is often the victim of the sensations of the moment; success intoxicates it to presumption, and disappointment dejects and terrifies it." 

II. When it is thought to cover sins. If sinful acts are crowned with success, they are considered proofs of prowess, matters of boasting and exultation. The end is thought to justify the means. The Chaldeans rejoiced in conquests gained by the miseries of the Jews, grew haughty and insolent, and prepared themselves for ruin by worshipping their own power. Speed in the wrong direction is construed into providence; favour to sinful projects and success in evil courses are taken as signs of God's approval. Thus, because God suffers mischief to prosper, men forget their guilt and rejoice in iniquity. But they prosper only to die, and like beasts fatten to fit them for slaughter. Fat may be their portion and plenteous their meat (Hab ), but "he slew the fattest of them" (Psa 89:31). 

III. When it is ascribed to wrong sources. Men render Divine honours to themselves and their idols rather than to God, who alone gives skill and success. 

1. They attribute success to idols. "Imputing this his power unto his god." The Chaldeans ascribed success to Bel and Nebo, and blasphemously argued that because they had conquered his people, Jehovah was inferior to their gods. Ancient Romans deified their standards and arms. Savage nations have made idols of their implements and arrows. There is no truth in that religion which dishonours the true God, and no stability in that prosperity which is attributed to idols. "He shall exalt himself, and magnify himself above every god, and shall speak marvellous things against the God of gods, and shall prosper till the indignation be accomplished" (Dan ). 

2. They attribute success to their own power. "They sacrifice unto their net, and burn incense unto their drag." When men deny God, they deify themselves, and adore their own skill. Ajax called his sword his god, and thanked it for all its brave achievements. Belshazzar said, "I will be like the Most High" (Isa ); the Prince of Tyre said, "I am a god" (Eze 28:22); and Antichrist "exalts himself above all that is called God" (2Th 2:4). Nebuchadnezzar was proud of the might of his power, and the Assyrian declared, "By the strength of my hand I did it; and by my wisdom, for I am prudent" (Isa 10:13-15). Sad are those events in life which minister pride, and give occasion to men to deprive God of honour and exalt themselves. "He who boasts of a thing," says Luther, "and is glad and joyous on account of it, but does not thank the true God, makes himself into an idol, gives himself the glory, and does not rejoice in God, but in his own strength and work."

"To our own nets ne'er bow we down,

Lest on the eternal shore,

The angels, while our draughts they own

Reject us evermore" [Keble].

GOD'S CHARACTER A GROUND OF CONSOLATION IN DISTRESS.—Hab 
The prophet turns again to God in sublime contrast to the deifying of human power—vindicates the character of Jehovah as opposed to idols, and declares entire confidence in him as the true ground of consolation in distress—"Art thou not from everlasting?" &c.

I. God is Eternal. Go back as far as possible in thought, God was before thought. In the beginning God. "From everlasting to everlasting thou art God." Hence, 

1. God is unchangeable in his purpose. He is a rock firm and immovable. From the eternity of his nature the prophet infers the eternity of his purpose. "My God." He has delivered in the past, and will deliver in the present and in the future (2Co ). Whatever changes he never changes. His people lay hold of his covenant, claim a special interest and express a strong hope in it. "Therefore we shall not die." 

1. Temporally we shall not die. God will reserve a remnant of the Jews to return from captivity to the land of their fathers, to build his temple and enlarge his Church. 2. Spiritually we shall not die. He will keep his promise, and we shall not lose an interest in a better life. 

3. Eternally we shall not die. God having loved once will love to the end—will never cast off his people. In eternal wisdom God hath given eternal redemption, and an eternal inheritance. 

2. God is unchangeable in his providence. The prophet might be distressed at the description of the enemy—the condition of his people might perplex and seem to contradict the covenant, but present judgment was only temporary chastisement. Their enemies would not destroy, but only correct them. The rod was in the hands of God. Because God lived, they would live (Joh ). Men might be wicked, cruel, and perverse, but he was always the same. Clouds may hide the light, but do not destroy the sun. "Why art thou cast down, O my soul?" &c.

"Now thou array'st thine awful face

In angry frowns, without a smile;

We, through the cloud, believe thy grace,

Secure of thy compassion still."

II. God is holy. "Mine Holy One." The prophet implores God as an individual and in the name of Israel. God in a special manner separated them from other nations, avowed and adopted them as his own. He therefore takes special interest in them, and will exercise special mercy towards them (Hos ). The chastisement of the enemy confirmed his holiness and purified his people. The victorious heathen were unholy, imputed power to idols, but he was the Holy One of Israel whom they reproached (Isa 37:23). God's holiness then is—

1. A guarantee of punishment to sin. 

2. Of deliverance to his people: and, 

3. Of justice and right to all men. Among his people, or in the wicked, God will not leave sin unpunished. "Who is like unto thee, O Lord, among the gods? Who is like unto thee, glorious in holiness, fearful in praises, doing wonders?"

GOD DOES NOT APPROVE OF SIN.—Hab 
Men are tempted to think it is vain to serve God, when he permits the wicked to triumph over them. True views of God will check such thoughts. He cannot look upon sin with approbation. His eyes are too pure to behold evil and connive at it. We infer from this that God is holy, and will certainly punish sin.

I. The testimony of Scripture proves this. From beginning to end it sets forth the holiness of God. In rite and ceremony, in precept and doctrine, its constant voice is heard, "Holy, holy, holy is the Lord God Almighty." 

II. The testimony of Providence proves this. In the expulsion of angels from heaven and our first parents from Eden—in floods and fire—in the history of Israel, and in the punishment of the wicked. We see justice written in actions, and God's abhorrence of sin in the judgments he has inflicted. Evil may array itself in wit and grandeur, or in villany and success, but it is always the abominable thing which the Lord hates. Its perpetrators are hated, and will be punished by him. "For thou art not a God that hath pleasure in wickedness: neither shall evil dwell with thee. The foolish shall not stand in thy sight; thou hatest all workers of iniquity."

THE ENIGMAS OF LIFE.—Hab 
Troubled thoughts are not easily driven away. Circumstances arise in which perplexities increase—in which God's conduct seems at variance with his Word, and in which God's people find it difficult or impossible to solve the enigmas of life. The prophet seemed astonished, and expostulated with God at his proceedings against the Jews by the Chaldeans. "Wherefore lookest thou upon them that deal treacherously," &c.

I. Why does God permit his people whom he loves to be persecuted? Why do the enemies who blaspheme thy name, deal cruelly and perfidiously with thy people? 

1. They are devoured. "The wicked devoureth the man that is more righteous than he." This has always been the lot of God's people, from the days of Abel to the present time. "In the world ye shall have tribulation." But this cruelty was great. They were hunted and devoured like prey. 

2. They are destroyed. God permitted the weaker to be taken by the stronger. They were caught like fish in the sea, crushed like reptiles in the dust. They had no defender to protect nor avenge them. God was silent and held his tongue. This seems strange to those who trust in God. To punish the wicked may be the will of God, but to strike at the righteous is treason. Why then does God permit this? How can he love them? If God has fixed the times for executing his purposes why does he hide them from his people (Job )? "Wherefore do the wicked live, become old, yea, are mighty in power?" 

II. Why does God, who is holy, permit sinners to prosper in wickedness? "Wherefore lookest thou," &c. 

1. Wickedness exulting over goodness. Rejoicing in its work of mischief and destruction. Men glory in their crimes. 

2. Wickedness idolizing itself. "They sacrifice unto their own net." Coarse forms of idolatry spring from a corrupt mind. When the idol is first set up in the heart, men will not be long before they worship their wealth and wisdom, their armies and navies. 

3. Wickedness apparently perpetual. The enemy had gathered immense booty, and was rejoicing over it. They had caught the Jews like fish in a net. Will they devour what they have taken? Will they empty the net again, and unceasingly go on without check or punishment? asks the prophet. How perplexing were these things to his mind. They have been perplexing to the good in every age. The abnormal state of the world is a sore puzzle to most men. Ovid was tempted to say there were no gods. Brutus condemned virtue entirely when defeated, and Pompey declared that a mist had come over the eyes of Providence, when overcome by Cæsar. Thus men charge God foolishly. The Psalmist solved the problem in nearness to God (Psa )—saw that this life was only a state of trial and probation. Things may stagger the godly now, for we are brutish in knowledge, impatient in spirit, and incapable of comprehending God's plans. Wait patiently, all will be cleared up before the great tribunal. "How unsearchable are his judgments, and his ways past finding out!"

"Fixed to the hold, so might the sailor aim,

To judge the pilot, and the steerage blame,

As we direct to God what should belong,

Or say that Sovereign Wisdom governs wrong."

HOMILETIC HINTS AND OUTLINES

Hab . Notice, 

1. The grievous affliction of God's people. They were ready to die, oppressed, and almost annihilated. 

2. The Divine appointment of this affliction. "Thou hast ordained them for judgment." The enemy had no power over Israel but what God gave them. Hence the affliction was 

(1) Appointed in measure. 

(2) Appointed in duration. 

(3) Appointed in instrumentality. All power is derived from God, and is under his control (Psa ). Men are in his hands, cannot destroy his people, nor frustrate his design. 

3. The blessed design of this affliction. "Thou hast established them for correction." Not for vengeance, not for their own ends and pleasure; but for correction. This correction is needed, and should be expected. "As threshing separates the corn from the chaff," says Burton, "so does affliction purify virtue." Michael Angelo saw in the rude block an angel form, and with a sculptor's skill carved the image and revealed its beauty; so God "rough hews" his people, forms and fashions them by affliction into his likeness. "Blessed is he whom thou chastenest." 

4. The vigorous hope under this affliction. "We shall not die." On the unchanging character and the eternal covenant of God, we ground our hope of deliverance, and our belief in the perpetuity of his Church. "Virtue," says Dr. Moore, "can stand its ground as long as life; so that a soul well principled will be sooner separated than subdued." "The Lord hath chastened me sore; but he hath not given me over unto death." "I am the Lord, I change not; therefore ye sons of Jacob are not consumed." Let us thank God for discipline, and kiss the rod which smites us. It is not the stroke of a tyrant, but the chastening of a Father.

"Such sharpness shows the sweetest Friend,

Such cuttings rather heal than rend."

The three titles of God in this verse are significant. "The God to whom the prophet prays is Jehovah, the absolutely constant One, who is always the same in word and work (see Gen ); he is also Elohai, my, i.e. Israel's God, who from time immemorial has proved to the people whom he had chosen as his possession, that he is their God; and the Holy One of Israel, the absolutely Pure One, who cannot look upon evil, and therefore cannot endure that the wicked should devour the righteous" [Keil].

Hab . The two figures (fish and reptiles) indicate the low and helpless condition of the Jews. The world is like a troubled sea, the weaker are caught and devoured by the stronger—the more venomous hurt and destroy the rest. Notice also the agencies of cruelty. 

1. The angle; 

2. The net; and 

3. The drag. "Nebuchadnezzar and the Chaldeans are a faint image of Satan, who casts out his baits and his nets in the stormy sea of this life, taking some by individual craft, sweeping others in whole masses to do evil; and whoso hath no ruler, and will not have Christ to reign over them, he allures, hurries, drags away as his prey" [Pusey].

Hab . Notice, 

1. The instruments of wickedness. 

2. The success of wickedness. 

3. The insolence of wickedness. "Here is the growth of iniquity; for first they exercise all cruel inhumanity against the Jews, then they rejoice over them, and then doth the sin grow out of measure sinful, for they forbear not to provoke God himself by their pride of heart, robbing him of the glory of his own work, and ascribing it to themselves" [Marbury].

The career of a great conqueror has something intoxicating. Before Napoleon men degraded themselves and became idolaters. The sin of the world-power is two-fold; first, it deals with the property of God as if it were its own; secondly, it does not honour God for the success granted to it, but its own power [Lange].

Hab . 

1. The question—"Shall they?" 

2. From whence the answer. (a) reason? (b) philosophy? (c) experience? (d) it must be left where the Psalmist leaves it (Psa ). 

3. The right attitude in ch. 2.

Hab . There is a limit set to the power of the wicked. 

1. God is holy. 

2. But the work of the wicked is unholy. For, (a) It is a work of hatred against the righteous. (b) It is an abuse of the powers bestowed by God. (c) It does nothing for God, but everything for itself (Hab ). (d) It does not give God honour, but makes itself an idol (Hab 1:16). 

3. Therefore it must have an end (Hab ) [Lange].

ILLUSTRATIONS TO CHAPTER 1

Hab . Let us at all times cherish in our minds an unrelaxing certainty, that we shall always find the Almighty perfect in his justice to all, and in everything, and individually to each of us, as soon as we have sufficient knowledge of his operations with respect to us. Let us wait with patience until what we do not perceive or cannot comprehend shall be satisfactorily elucidated to us. We expect this equity in our intercourse with each other. Let us also so conduct ourselves, in all our thoughts and feelings with reference to Him, whatever may be his present or future dispensations personally to ourselves [Turner].

Shall they? Providence is often mysterious and a source of perplexity to us. Walking in Hyde Park one day, I saw a piece of paper on the grass. I picked it up; it was a part of a letter; the beginning was wanting, the end was not there: I could make nothing of it. Such is providence. You cannot see beginning or end, only a part. When you can see the whole, then the mystery will be unveiled. [Thomas Jones, 1871].

02 Chapter 2 
Verses 1-3
CRITICAL NOTES.] Watch] As those ascending high places to look into the distance (2Ki ; 2Sa 18:24). Set] Plant myself firmly. To see] what God will say. Unto] Lit. in me; outwardly to the ear, inwardly to the heart; fixed in purpose and earnest in mind he waits for God's revelation. Reproved] when reasoned with, for my expostulation with God. 

Hab . Vision] Outwardly seen and inwardly perceived. Write] The revelation important and immutable. Plain Clearly, that it may easily be read (cf. Deu 27:8; Deu 1:5). 

Hab . For] The reason for writing. Appointed] i.e. future time fixed by God (Dan 10:14; Dan 11:27). Speak] Lit. breathe out (then speak), hasten to the end. Tarry] Linger, delay a little. Come] It is certain, though future. Not tarry] Be behindhand or go beyond the appointed time. 

HOMILETICS

THE WAITING SERVANT.—Hab 
Habakkuk had two great difficulties in justifying the Divine government. First, the wickedness of the Jews and their oppression of the righteous few among them. God removed this difficulty by predicting that he would visit the corruption with captivity, and that the Chaldeans would punish them. But a second objection presented itself that the Chaldeans were worse than the Jews, the avengers more demoralized than the people. Hence the aspect appeared dark indeed to the prophet. The destruction of the temple, cessation of national worship, and universal depravity. Anxious for further light, he determines to take a stand and discern in the light of God's presence the solution of his difficulties.

I. The fixed purpose of the prophet. "I will stand and set me (firmly) upon the tower." The prophet made use of the means which God put within his reach to solve his doubts. All temptations and perplexities should lead us to the sanctuary of God. We should direct our prayer to him and look up beyond human vision. Habakkuk desired—

1. To be Divinely enlightened. "To see what he will say to me." More truth and more light could be had. God could give these, and he would wait upon him in singleness of aim. The voice, the vision from God would clear away the mists and satisfy the heart. Men are ignorant, and reason is dumb in such circumstances. "I will hear what God the Lord will speak." 

2. To be Divinely corrected. "What I shall answer when I am reproved." He had been pleading with others and they had beset him with objections. He desires to be instructed and guided in his reply. Or he might have cherished wrong thoughts and uttered wrong words concerning God in his darkness. The psalmist stumbled and was hasty in his words, when he saw good men suffer and bad men prosper. "Let us be silent, that we may hear the whisper of the gods," says Emerson. 

II. The appropriate attitude of the prophet "I will stand upon my watch." This position was most appropriate and safe. It includes—

1. Outward retirement. He ascended the tower, excluded himself from the noise of the city and the excitement of society. Alone like Moses in the rock, he sought intercourse with God. "Apart from the world, and under the tuition of heaven, he was instructed in the principles of Divine wisdom." "All weighty things," says Richter, "are done in solitude, that is, without society." "Arise, go forth into the plain, and I will there talk with thee." 

2. Inward meditation. The prophet was a man of reflection and prayer. He searched his own heart and examined his own ways. He gave his whole attention to his work. "Little can be done well to which the whole mind is not applied," says Johnson. In our great work there must be withdrawal from the world and concentration in self. "Commune with thine own heart." 

3. Earnest expectation. The prophet waited in patience and perseverance. He did not think that his prayer was done with when offered. He did not find relief in his attitude but in God's answer. "I will watch to see." Ministers must acquit themselves like watchmen in an army or in a city, be awake when others sleep, and patiently seek to be filled with light and truth to give to others in times of darkness and danger. 

III. The gracious answer to the prophet. "And the Lord answered me." Expectation was not disappointed. God is sometimes found of them that seek him not. But he pledges himself to hear those who sincerely call upon him. "He said not, Seek ye me in vain." The answer was an assurance of ruin to the Chaldeans when the chastisement of Israel was accomplished. It was far distant, would try the faith of God's people, but the event was certain and would come to pass. The answer was to be written in a conspicuous place, recorded for the help of the people in the suspension of the fulfilment, and known as a proof of Divine power and faithfulness when accomplished. Both Israel and Chaldea must own. "And the thing was true, but the appointed time was long."

THE APPOINTED VISION.—Hab 
The prophet must not only hear but record the Word of God. What the seer beholds he must write. "Write the vision."

I. To be permanently recorded. The preacher must die, for all flesh is grass. Tradition is uncertain and may be corrupted. Philosophy is insufficient, and human reason is delusive. The testimony of men would continually perplex and mislead. But the Word of God stands for ever, an assurance and guide to all generations. "To the law and to the testimony." 

II. To be universally understood. "And make it plain upon tables." It must be legibly and correctly written upon accustomed material. Not the impressions, the recollections and surmisings of the mind, not something like the thing, but the thing itself. It must be delivered in simplicity, not hidden in flowers of rhetoric; adapted to the lowest capacity, not merely to the thoughtful few. "It takes all our learning to make things plain," says Usher. "Write upon the stones all the words of this law very plainly" (Deu ). 

III. To be prominently fixed. "That he may run that readeth it." It must be so conspicuous that it may catch the eye of the traveller, hinder no duty, but read at once without difficulty. Some think that the reference is to the ancient posts which directed the man-slayer to the city of refuge, and that the reading should be "he that runneth may read." "Refuge" was a word so legible that one running for life was neither delayed nor puzzled to read. The writing (a) Excites attention. No one passes without noticing it. (b) Directs the steps. "This is the way, walk ye in it." (c) Encourages speed by well-grounded conviction of its truthfulness. "The words of the Lord are pure and forcible." 

IV. To be a little delayed. "The vision is yet for an appointed time." God's promises reach a long distance and comprehend vast agencies. Delay is discipline to us, and God has reasons for it. It tests our faith, cultivates our patience, and excites our hope. We cannot hasten the end and must therefore wait. We must not measure God's thoughts by our ways, and the purposes of eternity by the hours of time. We must not attribute delay to impotency or forgetfulness. "The Lord is not slack concerning his promise." "And the thing was true, but the time appointed was long: and he understood the thing, and had understanding of the vision," &c. (Dan ; Dan 10:14).

HOMILETIC HINTS AND OUTLINES

Hab . 

1. As the mercies promised to the Church are in the hands of God, so is the timing of them; we are not therefore to expect that the performance of comfortable promises or of threatened vengeance will be always ready at our bid, but we must wait the Lord's time, who hath his own seasons for afflicting, trying, and delivering. 

2. The Lord's delaying to appear diminisheth nothing of the certainty of performance that he hath promised to the Church. 3. But such is our weakness, that when he delayeth the performance we are ready to think that he denies it to all, which is to contradict the verdict of Scripture here published [Hutcheson]. "God's time," says one, "to visit his people with his comforts is when they are most destitute of other comforts, and other comforters."

Divine slowness. 

1. The history of the earth illustrates this principle. 

(1) Creation. 

(2) The movement of the seasons. 

2. The history of all life illustrates this principle. 

(1) Individual life in man. 

(2) Life in national history. 

3. Revealed religion harmonizes with this principle. 

(1) The long interval between promise and the coming of Christ. 

(2) The manner of his coming, not as the thoughts of men anticipated. 

(3) The history of revealed religion since the appearance of Christ. 

(4) The spiritual history of individual believers. 

(5) So with the events which make up the story of life [Dr. R. Vaughan].

God's word speaks and lies not. 

1. It speaks at the end, therefore wait. It will not tarry beyond, though it may tarry till the very hour. 

(1) Impatience leads to idolatry, as in the case of the Israelites waiting for Moses (Exo ). Impatience leads to self-destruction, as in the case of Saul waiting for Samuel (1 Samuel 13). 

2. It speaks and lies not. All failure is a kind of lying. 

(1) Failure in truth is a lie in word. 

(2) Failure in performance is a lie in act. "Every man is a liar, either by imposture, and so in purpose, or by impotency, and so in the event, deceiving those that rely upon him (Psa ). But God is faithful and cannot lie, "a God of truth and without iniquity, just and right is he'" [Trapp]. 

3. Hence wait for the fulfilment. It will not tarry, it will not lie. "Waiting comprises in it 

(1) faith; 

(2) hope; 

(3) patience, or waiting to the end for the time which the Lord has appointed, but which he intends us to wait for" [Lange].

Surely come. 

1. Here is the truth of the decree. "The vision is yet for an appointed time." 

2. Here is the truth of the word. "It shall speak and not lie." 

3. Here is the truth of the deed. "It will surely come" [Marbury].

ILLUSTRATIONS TO CHAPTER 2

Hab . Watch. We should follow providence, and not attempt to force it, for that often proves best for us which was least our own doing [Henry].

Hab . Tarry. For our actions let his word be our guide, and for the events of things and all that concern us, let his good pleasure and wise disposing be our will. Let us give up the rudder of our life into his band to be steered by him [Abp. Leighton]. Prayer is the rest of our care, and the calm of our temper [J. Taylor].

Verse 4
CRITICAL NOTES.] 

Hab .] Judgment announced. Lifted] Puffed up, then haughty or presumptuous. Upright] Not straight, not without turning or trickery. The heart of the enemy was proud and displeasing to God. But] Marking the contrast between the Jew and the Chaldean, the believer and the unbeliever. Live] Opposed to death. The boast of power in one destroyed, the constant faith of the other secures salvation. Faith] from âmăn, to be firmly rooted or established, as a building upon its foundation, or a tree by its roots. Constant and strong faith is necessary under all the afflictions of life (cf. Rom 1:17; Heb 10:38). 

HOMILETICS

THE GREAT CONTRAST, OR THE BELIEVER AND THE UNBELIEVER.—Hab 
These words are generally applied to the Chaldeans, but we apply them to the Jews. Some believed the words of the prophet and others did not. "While those Jews who, elated by false views of security, refused to listen to the Divine message should have their security disturbed and their minds agitated by the calamities with which they would be visited, such as lived righteously before God and men should experience true happiness in the exercise of faith in that message and others which God might communicate to them by his prophets" [Henderson].

I. The unbeliever's character and conduct. God takes notice of man's behaviour in times of trial, for it tends to promote peace or disturbance, to honour or dishonour God. "Behold." The unbeliever is first described. 

1. He is proud in heart. "His soul which is lifted up." The source of all sin is pride. In the oppression of the Chaldeans, the exaltation of anti-christ, and the rejection of the gospel, pride is manifest. "From heaven the sinning angels fell." "Pride," says one, "had her beginning among the angels that fell, her continuance on earth, her end in hell." 

2. He is perverted in mind. His soul "is not upright in him." He is not straight, but crooked in his thoughts and purpose. He does not please God, but denies his providence and ridicules his word. He is conceited in his own wisdom, and will not wait upon God. Uprightness of character results from peace with God and reliance upon his grace. We see the stature, the complexion, and the deeds of men: God here reads the heart and censures the wicked. "The integrity of the upright shall guide them: but the perverseness of transgressors shall destroy them." 

3. He is restless in his soul. Luther gives, "He who is stiff-necked will have no rest in his soul." Pride inflates and unsettles. Those who trust to themselves are disquieted within them, excited by fear, stirred to fresh adventures by hope, but disappointed in their pursuits. Unbelief can never give rest of mind. He who toils, contrives, and wearies himself in pursuit of sin will find his labour in vain. Like the treasure in the miser's dream, all will vanish in a world of reality. "If ye will not believe, surely ye shall not be established." 

II. The believer's character and conduct. Opposed to those who proudly reject the prophetic vision, others give it a cordial reception. 

1. The believer confides in the word. He has firm attachment to God, unwavering confidence in his promise, and waits patiently for its fulfilment. This faith is opposed to the pride of the enemy on the one hand and self-assertion on the other. "Believe in the Lord your God, so shall ye be established; believe his prophets, so shall ye prosper." 

2. The believer lives by his faith in the word. "The just shall live by his faith." It supports in deepest sorrows, and brings comfort in darkest times. It gives real life. Whatever outward or inward sorrows assail, faith sustains in life and enjoyment. We begin to live by faith in Christ. Through union with him we gain spiritual, holy, and progressive life here and eternal life hereafter. Steadfast faith is the source and element of the highest life. "But without faith it is impossible to please God." 

3. The believer is delivered from death by his faith in the word. Delivered from temporal calamity, spiritual death, and eternal wrath. Out of faith springs life. Abiding faith is continuous life; but life never dwells in the unbelieving heart. If faith in God only is the source of life, then pride which estranges from God results in death. Faith raises a man from danger and sets him on high (Psa ). There he is "kept by the power of God unto salvation." "Whoso putteth his trust in the Lord shall be safe."

HOMILETIC HINTS AND OUTLINES

Hab . 

1. Unsanctified affliction begets a wrong spirit. The soul is lifted up. Instead of humbling and correcting, trial often discovers pride, murmuring against Divine sovereignty, and vain thoughts of self. 

2. The wrong spirit when cherished under affliction begets apostasy. Those who are proud and complain will not long wait upon God. They become self-sufficient, unrighteous, and withdraw from God. "The just shall live by faith: but if any man draw back my soul shall have no pleasure in him." This verse containeth an antithesis, wherein two contraries are set in opposition one against the other. 

(1) The man that is lifted up. In which note two things. (a) His notation, "lifted up." (b) His censure, "his soul is not right." 

(2) The just man. (a) By just we understand not legal righteousness but evangelical righteousness, rectitude of obedience and holy life. (b) He shall live, naturally, against oppression; spiritually, in Jesus Christ; eternally, in glory [Marbury].

Notice the relation between righteousness, faith, and life. Three words containing the essence of creeds and the requirements of the gospel. "This sentence, the just shall live by faith, is universal, belonging at once to Jews and Christians, to sinners who are first being justified, as also to those who are already justified. For the spiritual life of each of these begins, is maintained, and grows through faith. When then it is said, the just shall live by his faith, this word his marks the cause, which both begins and preserves life. The just, believing and hoping in God, begins to live spiritually, to have a soul right within him, whereby he pleases God; and again, advancing and making progress in this his faith and hope in God, therewith advances and makes progress in the spiritual life, in rightness and righteousness of soul, in the grace and friendship of God, so as more and more to please God" [Pusey]. This is an answer to those that ask, What shall we do till the vision speak? how shall we hold out till it come? till the 70 years of captivity be expired? "The just shall live by faith," saith he, and shall make a good living of it too; he shall live and be safe by the same faith whereby he is just. He shall feed upon his faith, as some read that (Psa ) [Trapp].

ILLUSTRATIONS TO CHAPTER 2

Hab . Faith. The life of faith can only spring from faith; as trees and plants do from their proper seeds. Faith begins here with a weak apprehension of things not seen, and ends with the immediate vision of God in the world to come.

Verse 5
CRITICAL NOTES.] 

Hab .] The thought further developed by a proverbial saying with special reference to the Chaldeans. They were given to wine and insatiable conquest. "Wine is treacherous; the haughty man stayeth not at home" [Hend.] (cf. Pro 30:1). Prond] Elated, haughty (Pro 21:24). Home] For he longs to go forth to destroy. Desire] Lit. soul; passions widen or enlarge the soul (Psa 27:12; Psa 41:2-3; Isa 5:14). Hell] Which is insatiable (Pro 30:15). Death] Which spares none, but swallows up every living thing (Pro 27:20). Gather] Lit. hath gathered. "He describes it, for the rapidity with which he completes what he longs for, as though it were already done" [Pusey]. 

HOMILETICS

WINE A DECEIVER.—Hab 
This verse not only developes the thought of the preceding, but adds another feature. Yea also, i.e. add to this that wine is treacherous [cf. Keil]. The general rule is applied to all oppressors, and especially to the Chaldeans, who were addicted to the sins here described.

I. Wine deceives in its nature. Its victims are mocked and grievously deceived. Wine promises pleasures which it cannot give. Strong drink is raging, not that "good creature" which some think it is. Intoxicating drinks abuse men, deceive, and lead them astray. They are overcome, beguiled, and befooled before they are aware. "Wine is a mocker, strong drink is raging: and whosoever is deceived thereby is not wise." 

II. Wine deceives in its effects. "That it strengthens the system is a deception; chemistry has shown that it contains no nourishment for the body. That it enriches the national revenue is a deception. It is true that the taxes on alcoholic drinks bring millions annually into the national exchequer, but how much of the wealth of the nation does it exhaust by the pauperism and crime which it creates! Alcoholic drink is the great false prophet in England" [Dr. Thomas]. Prince and people, priest and prophet, have "erred through wine, and through strong drink are out of the way."

"Ah! sly deceiver! branded o'er and o'er,

Yet still believed! exulting o'er the wrecks

Of sober vows" [Armstrong, I., M.D., 1744].

WINE AND ITS ASSOCIATES.—Hab 
Drunkenness itself is sin, and is the cause of other sins. Those who are given to wine are sensual and voluptuous. Wine never stands alone. We have here its associated evils.

I. Pride. "He is a proud man." The proud man thinks too much of himself, despises others, and is arrogant in his conduct, "dealeth in proud wrath." Pharaoh, Sennacherib, and Nebuchadnezzar are fearful examples of pride. Flushed with wine, Belshazzar and his princes desecrated the sacred vessels and insulted God. The drunkenness of the inhabitants enabled Cyrus to take Babylon, well provisioned and strongly fortified. Pride "is a vice," says Hooker, "which cleaveth so fast unto the hearts of men, that if we were to strip ourselves of all faults one by one we should undoubtedly find it the very last and hardest to put off." "A man's pride shall bring him low." 

II. Ambition. "Neither keepeth at home." Restless in spirit and in condition. Though home be a palace, to a discontented mind it is a prison. Drunk with ambition, as well as wine, the Chaldeans were not satisfied with their splendid kingdom, but sought to enlarge it. The world cannot fill the abyss of the soul without God. The man who treads others under his feet exalts his gate (Pro ) above his neighbour, affects a style beyond his rank, and seeks destruction. Think of Alexander, Csar, and Napoleon. When Philip was thrown down in the games he saw the marks of his body, and said, "How little a parcel of earth will hold us when we are dead, who are ambitiously seeking after the whole world while living." 

III. Covetousness. "Who enlargeth his desire as hell," &c. Covetousness and greed of wealth result from pride. Covetous men invade the rights and seize the property of others. One nation will not satisfy without another. The ambitious "gathereth unto him all nations and heapeth unto him all people." This passion is never satisfied. 

1. It is like Hades, which devours in its desire and act, and ever cries Give, give. "Hell and destruction are never full." 

2. It is like death, which has slain its millions and ready to take as many more. Death spares none but is terrible to all. "Hell hath enlarged herself and opened her mouth without measure."

ILLUSTRATIONS TO CHAPTER 2

Hab . Desire. Could you change the solid earth into a single lump of gold, and drop it into the gaping mouth of avarice, it would only be a crumb of transient comfort, a cordial drop, enabling it to cry a little louder, "Give, give" [Royal Preacher].

Verses 6-8
CRITICAL NOTES.] 

Hab . These] "nations" and "people" (Hab 2:4). Parable] A derisive song (Isa 14:4; Mic 2:4), some; ode, given by others, enigmatical in character. Woes] fivefold given, a song raised by the oppressed over the fall of the oppressor. First woe, ill-gotten gains. Increaseth] i.e. seizes what does not belong to him. How long] will he do this with impunity? Ladeth] To make heavy by a weight or load upon one. Thick clay] (mass of dirt) Lit. a cloud of clay, which will cause her ruin. Many render "a burden of pledges gained by usury," taken by an unmerciful usurer, which he will be compelled to give up (Deu 24:10). 

Hab . Shall] Answer to question, How long? Bite] of a snake; the enemy like savage vipers (Jer 8:17). Rise] Shake or rouse up from possession. 

Hab . Because] Reason for woe. Many] Boundless the spoil. Remnant] Only a remnant left, will be sufficient to punish. "Blood, land, and city] Understood generally, and not restricted to the Jews with their country and its metropolis" [Hend.]. 

THE SIN OF THE AVARICIOUS.—Hab 
The first woe is pronounced, and the sentence passed, upon avaricious men in these words. The fundamental thought is like that expressed concerning the Chaldan, in Isa . Ambition manifests itself in cruelty, and proud edifices built upon the ruins of others.

I. Avaricious men increase their guilt. The covetous and those who thrive unlawfully in the world are under woe. They multiply their sins and their judgments. They break God's commands, and add injustice to their apostasy (1Ti ). "Great abundance of riches cannot of any man," says Erasmus, "be both gathered and kept without sin." "A faithful man shall abound with blessings; but he that maketh haste to be rich shall not be innocent." 

II. Avaricious men increase their enemies. "Shall they not rise up suddenly that shall bite thee?" &c. God will not long permit their conduct to prosper. Enemies will suddenly rise up to disturb their rest. When they are most secure and least prepared nations will retaliate; "the remnant of the people," whom they have despised, or whom God has hid from their fury, will rise against them. Those whom they have oppressed shall taunt them. Nations and "many nations" will destroy them. Covetous and ambitious men turn God and their fellow-creatures into their enemies. "For many nations and great kings shall serve themselves of them also, and I will recompense them according to their deeds, and according to the works of their own hands." 

III. Avaricious men increase their dangers. Men haste to be rich and rush into danger. 

1. They heap up booty for others. "Thou shalt be for booties unto them." Notwithstanding their labour and strength, the enemy will easily overcome them. Their wealth gotten by vanity will be diminished. Men collect and foster what they cannot keep. They brood over ill-gotten gains which forsake and disappoint them. "As the partridge sitteth on eggs, and hatcheth them not; so he that getteth riches, and not by right, shall leave them in the midst of his days, and at his end shall be a fool." 

2. They insure fearful retribution. As they had spoiled others, they would be spoiled themselves. "Refrain from covetousness," says Plato, "and thy estate shall prosper." Innocent blood which they had shed would be avenged upon the land, the city, and the people (Hab ). "When thou shalt cease to spoil, thou shalt be spoiled; and when thou shalt make an end to deal treacherously, they shall deal treacherously with thee."

HOMILETIC HINTS AND OUTLINES

Hab . 

1. Ambitious men become contemptible to others. They are ignominious, a taunting proverb, a public derision. "Shall not these take up a parable against him?" 

2. Ambitious men have no right to the possession of that which they illegally acquire. Unjust conquest brings a curse. "Woe to him that increaseth that which is not his." 

3. Ambitious men will be stripped of all their unjust acquisitions. To what end does the conqueror sweep all nations together. Not for himself, but for others. "Riches do not exhilarate us so much with their possession as they torment us with their loss" [Gregory].

Riches are often—

1. Connected with covetousness. 

2. With violence,—oppression, robbery, cruelty. 

3. With folly. What is that heaped up?—only "clay." What results from all toil and vexation?—a burden for themselves; "ladeth himself." "A bag of gold from a Western steamer was found bound to the neck of the robber, his treasure having sunk him" [Van Doren]. "A great fortune is a great slavery" [Seneca].

Hab . People shall spoil thee. Avaricious men are spoiled: 

1. In their friends; who fall away, taunt, and help to strip them. 

2. In their dignities; which are tainted by sin and fall into dust. 

3. In their reputations; their names are a proverb in the land, and hated by all men. 

4. In their posterity; who are cursed by the sins of their fathers, and cut off from the earth. "God loves to retaliate, to spoil the spoilers by a remnant of the people, by such as were of no note, and much unlikely to do such exploits. Thus he spoiled these Babylonians, by Cyrus and his Medes; the Persians, by Alexander and his Macedonians. So the Roman empire was miserably rent and torn by the Goths, Vandals, Huns, Lombards, people not before heard of, and the Greek empire by Turks, Tartars, Saracens, Scythians" [Trapp].

ILLUSTRATIONS TO CHAPTER 2

Hab . Desire. Could you change the solid earth into a single lump of gold, and drop it into the gaping mouth of avarice, it would only be a crumb of transient comfort, a cordial drop, enabling it to cry a little louder, "Give, give" [Royal Preacher].

Verses 9-11
CRITICAL NOTES.] 

Hab . Woe] the second, against establishing a permanent settlement by godless gain. Evil] Covetousness surpassingly evil and fatal to itself. House] Not the palace but the dynasty (Hab 2:10). High] As eagles build nests on high to protect from harm (cf. Job 39:27); "so does the Chaldean seek to elevate and strengthen his rule by robbery and plunder, that it may never be wrested from his family again." 

Hab . Shame] the result instead of glory. 

Hab .] Personification. Cry] For the injustice they had suffered (cf. Luk 19:40). Answer] the stone, i.e. join in its crying. 

HOMILETICS

THE EVIL COVETOUSNESS.—Hab 
The second woe is now pronounced against coveting still more, and aiming still higher. The desire to build stately palaces, to be exempt from common misfortunes, and to perpetuate human greatness, is condemned. It is an evil covetousness or gain.

I. The design of this covetousness. "That he may set his nest on high," &c. 

1. To enjoy the comforts of life. The covetous seek ease and comfort, make their nest in their acquisitions, and feather it for their offspring, as the eagle builds on high to save its young from destruction. They think their prosperity can never change, and believe they have enough to secure perpetual comfort. "Soul, thou hast much goods laid up for many years; take thine ease," &c. 

2. To escape the calamities of life. "That he may be delivered from the power of evil." He fears evil from those whom he has injured, and builds on high, and fortifies himself against dangers. But what avails the height, when sin is in the foundation? Babylon was built on high, encircled by walls which no invader could scale or shatter. But it was levelled to the dust, and its proud king ranked with the brutes. God can overthrow the strongest tower, and terror invade the proudest conscience. "Though thou exalt thyself as the eagle, and though thou set thy nest among the stars, thence will I bring thee down" (Oba : Jer 49:16). 

II. The proofs of this covetousness. The very buildings which they rear cry out against their conduct. God's works speak of his wisdom, power, and glory. So man's works declare his skill and his guilt. Works of mercy are memorials before God, and plead there; works of cruelty and wrong cry out for vengeance upon the oppressor. 

1. The stones in the wall cry out. 

2. The beam out of the timber responds to the cry. Here are strange witnesses, woeful antiphonies in sin. If everything else is silent, their houses built by oppression and blood shall testify against them. The whole creation groans beneath the bondage of their corruption. "Woe unto him that buildeth his house by unrighteousness, and his chambers by wrong; that useth his neighbour's service without wages, and giveth him not for his work." 

III. The results of this covetousness. The covetous man takes a wrong course for his wealth, his family, and his posterity. With all his pains and schemes he cannot preserve himself from utter ignominy and ruin. 

1. He inflicts personal injury. "And hast sinned against thy soul." Men neglect their souls in pursuit of the world, and find their gain in the end to be a poor bargain. "The covetous man heaps up riches not to enjoy them, but to have them; and starves himself in the midst of plenty, and most unnaturally cheats and robs himself of that which is his own; and makes a hard shift to be as poor and miserable with a great estate as any man can be without it" [Tillotson]. In the present world he disquiets himself, pierces himself through with many sorrows; and in the world to come he will lose what the whole world cannot redeem—

"Some, o'er-enamour'd of their bags, run mad,

Groan under gold, yet weep for want of bread" [Young].

2. He brings social disgrace. "Thou hast consulted shame to thy house." By cutting off many people, he gained disgrace not safety. Mighty conquerors who destroy others do not secure their own throne. Those who scandalise, undermine, or impoverish their neighbours to make room for themselves, turn their own glory and that of their posterity into shame (Pro ; Pro 14:11). "He that trusteth in his riches shall fall; but the righteous shall flourish as a branch."

HOMILETIC HINTS AND SUGGESTIONS

Hab . Evil covetousness not a good covetousness. "Covet earnestly the best gifts," &c. The desire itself was evil in its nature. Its results were evil, from which he sought to deliver himself. Covetousness is always evil when joined with ambition, infidelity, and confidence in earthly wealth. On high. 

1. The foundation of the building: pride, ambition, and earthly power. 

2. The fate of the building. Overthrown by Divine power. "He who builds his house with other people's property, collects stones for his grave" [Cramer]. What the world calls protection, cannot protect against God's judgments; death mounts over all rocks [Diedrich]. A nest imports two things: first, warmth, or a fence against cold: secondly, safety, or a fence against danger. Nests are builded close, and so they are warm, and they are built either on high, or out of the way in some secret place, and so they are safe [Caryl].

Hab . Thou hast consulted. Holy Scripture overlooks the means, and places us at the end of all. Whatever the wicked had in view, to satisfy ambition, avarice, passion, love of pleasure, or the rest of man's immediate ends, all he was doing was leading on to a further end—shame and death. He was bringing about not only these short-lived ends, but the lasting ends beyond, and these far more than the others, since that is the real end of a thing which abides, in which it at last ends [Pusey].

ILLUSTRATIONS TO CHAPTER 2

Hab . House. How few houses have you that those that are now in them can say, "My ancestor dwelt here, and these were his lands?" Go over the whole country, few can say so. Men when they build have conceits. Now I build for my child, and for my child's child. God crosses them. Either they have no posterity, or by a thousand things that fall out in the world, it falls out otherwise [Rd. Sibbes]. Consulted shame—

"Sin and shame are ever tied together

With Gordian knots, of such a strong thread spun,

They cannot without violence be undone." [Webster.]

Verses 12-14
CRITICAL NOTES.] 

Hab . Woe] the third. Town] Babylon, rebuilt and enlarged by spoils of blood (Dan 4:30). 

Hab . Fire] Lit. to suffice the fire; conflagration and depopulation the result of all labour and fatigue. 

Hab . For] God has determined this result; usurped glory must be destroyed that his glory may spread (Isa 11:9). Waters] Surpassing abundance. This predictive of the gospel times. 

HOMILETICS

THE CITY OF BLOOD.—Hab 
The third stanza, naturally suggested by the preceding verse, describes the method by which they carried out their ambitious ends. They might pretend public good, and seek to establish popular government; but the wealth of the kingdom was gained by bloody wars, and the city enlarged by captive tribes from other nations. "They build up Zion with blood, and Jerusalem with iniquity."

I. The city was built with wrong materials. It was built with blood. God's people and heathen nations were oppressed, compelled to serve the king, and labour on the fortifications. All private fortunes gained by cruelty, all empires and greatness built and defended in contempt for God, and by the blood of men, are established by iniquity. They may impose upon the outward eye, seem strong and majestic, but they are inwardly rotten; will decay and fall to ruins. "Woe to the bloody city! it is all full of lies and robbery; the prey departeth not." 

II. The builders of the city laboured in vain. 

1. God frustrated their aims. Human skill cannot succeed when God is opposed. In the Church and in the world, nothing can hinder his purposes. He is Lord of Hosts, whom the armies of heaven and the agencies of earth obey. As in building Babel of old so now can he confound the design, and frustrate the efforts, of men. "Behold, is it not of the Lord of Hosts?" 

2. God consumed their materials. They toiled and were disappointed. They built the city, and reared splendid palaces, only for the fire. They laboured, with intense energy and pride, to accomplish their own ends, but they "wearied themselves for very vanity." Men fatigue themselves in pursuit of wealth and honour, weary themselves in sin, and the result is consumed in the fire. "The people shall labour in vain (for vanity) and the folk in (for) the fire, and they shall be weary." 

III. The city shall eventually be destroyed. "For the earth shall be filled with the knowledge of the glory of the Lord." God will be known by the judgments which he executes upon wrong-doers. All violence and injustice, like that of Babylon and Antichrist, will be overturned. The name of God will be read in the punishment of the wicked, and the deliverance of his people. The glory of God, obscured by oppression and cruelty, in due time will shine forth from the clouds, and fill the earth with its splendour. "As truly as I live, all the earth shall be filled with the glory of the Lord."

A GLORIOUS DAY.—Hab 
"For" indicates the reason for the sentence pronounced. God had determined to manifest his glory in the judgment and overthrow of all ungodly powers (cf. Isa ; Isa 6:3; Num 14:21).

I. The blessing predicted. "The knowledge of the glory of the Lord." God is glorious in character and procedure. And of this glory he is so jealous that he will not give it to another (Isa ). The glory here is the revelation of impartial justice and irresistible power; a manifestation condemning sin and honouring truth. Not only the glory, but the knowledge of it, shall fill the earth. Men shall recognize it, see mercy and judgment, and learn that, "verily, there is a reward for the righteous: verily, he is a God that judgeth in the earth." 

II. The method of revealing this blessing. In the connection of the words, we learn that God reveals and magnifies his glory, when sin is prevalent, and human glory is decayed. In the destruction of Babylon and all the powers that resemble it, and in the deliverance and restoration of the Jews, we see the glory of God. But this is only a type of the destruction of error and the spread of Gospel truth. Both judgment and mercy are requisite to fill the earth with the glory of the Lord. Everything hostile to him, and the interests of his people, must be destroyed. The kingdom of Christ set up. and the earth illuminated with his glory (Rev ). 

III. The measure in which this blessing is bestowed. "As the waters cover the sea." This indicates—

1. Depth. God's judgments are a mighty deep, and the knowledge of them shall not be superficial. The nations shall feel them, and be convicted by the revelation of the Divine glory. 

2. Abundance. The waters cover the sea, and spread far and wide. This knowledge will fill the earth. 

3. Permanence. The waters of the sea abide, can never be exhausted nor diminished. Knowledge is increasing, the Gospel is spreading, and the bright day is predicted when "the earth shall be full of the knowledge of the Lord, as the waters cover the sea" (Psa ; Isa 11:9).

HOMILETIC HINTS AND SUGGESTIONS

Hab . Labour in the very fire. Labour which fatigues; labour in vain; labour opposed to God. Sin is labour—the gain is vanity. Then why not observe who causes this? "It is the Lord that bringeth all the labours of the ungodly to loss and vanity, that when they come to thrash their crop of travail, they find nothing but straw and chaff. To express his power to do this he is here called the God of Hosts, for all things serve him, and he resisteth the proud. He layeth their honours in the dust; he disperseth their riches; he spoileth them of all their treasures: he that exalted them made them low; he that gave to them taketh away. They had need to be made to see this; therefore he saith, Is it not of the Lord?" [Marbury].

Hab . The words of God in this text are full of marrow and fatness, for God is rich in mercy, so he dilateth his favours. 

1. In the latitude, all the earth over. 

2. In the plenitude, the earth shall be filled. 

3. In the magnitude, the knowledge of God's glory. 

4. In the profundity, as the waters cover the sea.

I. The thing to be done. The earth to be filled with the knowledge of the glory of God. His moral excellences—holiness, righteousness, and grace: his natural perfections—power, wisdom, omniscience, and omnipotence to be made known. II. The necessity of doing it. God is seen in the physical universe, and in the powers of the human mind; but sin, like a mist, hides the glory. No intellectual effort, no human light whatever, can do the work. God must shine in Christ, shine into the world, and into the soul, "to give the light of the knowledge of the glory of God" (2Co ). III. Will it ever be done? How dark the days of the prophet! How improbable the present signs! Yet how much has been done already! Sufficient to guarantee future success. God himself has pledged his word. "The glory of the Lord shall be revealed, and all flesh shall see it together, for the mouth of the Lord hath spoken it."

"So, Jesus, let thy kingdom come;

Then sin and hell's terrific gloom

Shall at its brightness flee away,—

The dawn of an eternal day."

ILLUSTRATIONS TO CHAPTER 2

Hab . Vanity. To so small a purpose is it to have an erected face towards heaven, and a perpetual grovelling spirit upon earth, eating dust, as doth the serpent [Bacon]. The empire of the world is but a crust to be thrown to a dog [Luther].

Hab . Glory. It is one of the greatest praises of God's wisdom, that he can turn the evil of men to his own glory [Bp. Hall].

Verses 15-17
CRITICAL NOTES.] 

Hab . Woe] the fourth. Bottle] Skin in common use. Look] with delight (Gen 9:22). Naked] The prostrate condition of the drunken man a figure of the overthrow of a conquered nation (Nah 3:11), and the uncovering of the shame denotes the ignominy that has fallen upon it (Nah 3:5; Isa 47:3). 

Hab . Thou] shalt drink of the cup of sorrow (Jer 25:15-17). Foreskin] As one uncircumcised. Spewing] Shameful vomiting will cover thy glory, i.e. destroy thee. Turned] Lit. shall turn itself from other nations. 

Hab . Violence] Outrage in spoiling cedar forests to adorn magnificent edifices (cf. Isa 14:8). Cover] Completeness of the destruction. Similar violence to that which they had displayed should fall upon them. 

HOMILETICS

THE THREE CUPS.—Hab 
Woe the fourth is pronounced upon beastly luxury, sensuality, and base treatment of subjugated nations. The bottle of wine turns out a cup of wrath, and the disposition in which it is given is that of voluptuousness and lust of power.

I. The cup of wine. "Woe to him that giveth his neighbour drink." The Chaldans, with insatiable desire, allured neighbouring States, intoxicated them with lust of war, to obtain booty, and expose them to shame. 

1. Drink given to a neighbour. Drinking oneself is bad enough, but to give to others is worse. To put the bottle to others is a practice too common in the palace and the public-house. By the laws of the club or the fashion of the Court, men are constrained to drink. 

2. Drink given to make a neighbour intoxicated. To give drink to a weary traveller, a cup of cold water in the name of a disciple, is commendable; but to offer the bottle with a design to intoxicate, to "make him drunken also," is abominable wickedness. 

3. Drink given to expose an intoxicated neighbour to shame and contempt. "That thou mayest look on their nakedness." To look on such things with delight is most unnatural; to abuse men in such a condition is awful. Woe to them who entice others to drunkenness that they may take advantage of them, and mock their infirmities. 

II. The cup of riot. The shame with which the enemy was satisfied, was equivalent to riot, or revelling in shame. Belshazzar drank with his lords and ran to excess. In drink is a breach of propriety and good temper; "envyings, and murders, revellings, and such-like." Day by day we learn the corruption of morals engendered and the crimes committed in sensuality and drink. Every lust of the flesh finds in drunkenness and riot its appropriate fuel and fire, and its influence in seduction and ruin baffles all calculation and conception. "Let us walk honestly, as in the day; not in rioting and drunkenness, not in chambering and wantonness, not in strife and envying."

"Pass where we may, through city or through town,

Village, or hamlet, of this merry land,

Though lean and beggared, every twentieth pace

Conducts the unguarded nose to such a whiff

Of state debauch, as makes temperance real."

III. The cup of retribution. "The cup of the Lord's right hand shall be turned unto thee." To deal out, in barrel or bottle, inflaming and polluting drinks is not innocent and blameless conduct. Woe, heavy woe, is pronounced upon such acts. But when the motives are mercenary, and the intentions unkind, the punishment is heavy. 

1. They are filled with shame instead of glory. They sought glory, thought to be rich by oppressing others, but they lost their reputation and were filled with shame. Drunkards and ambitious men proclaim their own shame. Shameful spewing is on their glory. God rejects their services, and nature abhors their customs. "Their glory is their shame." 

2. They were treated as they treated others. "Drink thou also, and let thy foreskin be uncovered." God's judgments are equitable. As they had drawn others to sensuality and cruelty, so they had to drink the very dregs, and become contemptible as a drunken man lying naked, or an uncircumcised heathen, polluting himself with filthy vomit. Sensuality entails shame. Those who aid in the degradation of others adopt the most effectual means to expose themselves. "The cup also shall pass through unto thee: thou shalt be drunken and shalt make thyself naked." 

3. They were overcome with the violence which they displayed to others. "For the violence of Lebanon shall cover thee." Violence to nature, in the destruction of the forests; to beasts, in hunting them for prey, or chasing them in fright; to man, in shedding innocent blood. The city, the country, and the people all suffered. The end of this plunder was not to adorn, but overwhelm them. The destruction was complete; "cover thee" (Isa ). Violence done to others will be sure to recoil upon the transgressors; "to make them a desolation, an astonishment, an hissing, and a curse; as it is this day" (Jer 25:15-18).

HOMILETIC HINTS AND SUGGESTIONS

Hab . Shame. The shame of the ungodly cometh forth from himself; the shame he put others to is doubled upon himself; and the very means which he had used to fill himself with glory and greatness, cover the glory which by nature he had with the deeper disgrace, so that he should be a loathsome and revolting sight to all. Man veils foul deeds under fair words; God in his word unveils the foulness [Pusey].

The Lord's right hand shall be turned. 

1. Retribution among men: turned, Lit. turn itself from others to you. Every one's turn will come. 

2. Retribution measured among men. "The cup of the Lord's right hand." Measure for measure all sin brings its own retribution; but the violent will suffer "violence," and deeds of shame will be put to everlasting contempt. Glory. The Hebrew word for glory properly signifies weightiness; as the word twice here used for shame signifies lightness; an elegant opposition, showing that whatsoever the Babylonians gloried in, and held themselves honourable for, should be lightly accounted of, and lie buried in the sheet of shame, as in a dunghill of filthy vomit [Trapp].

Hab . That is an extraordinary kind of argument which infers, from the mention or prohibition of an extreme sin, the rightfulness of the intervening and causative steps. Here, however, all the stages and agencies are denounced and condemned—the poisoned potion, the giving of it, and the final result [Temp. Commentary].

Hab . Beasts. God avenges cruelty done to brutes. Learn—

1. The providence of God over cattle. 

2. The treatment they should receive at the hands of man. "Hath God care for oxen?" "We learn here that when God cometh to execute vengeance, he surveyeth the whole catalogue of offences; and as he saith in David, ‘I will reprove thee, and set them in order before thee,' the wrong to the cities, to the men, to the beasts, to persons, to places, all comes into account, and the offenders shall smart for all" [Marbury].

ILLUSTRATIONS TO CHAPTER 2

Hab . Drink. Seldom does any sensual indulgence come alone. One lust prepares the way for others; the first step is sure to lead onwards. The poor deluded victim cannot stop when he pleases [C. Bridges].

Hab . Shame. There is none of you that ever entered this house of pleasure but he left the skirts of his garment in the hands of shame, and had his name rolled in the chambers of death. What fruit had ye then? This is the question [Bp. Taylor]. The man wakes from his dream, and finds that he possesses not an atom of the rich possessions he had dreamed of [Lorin].

Verses 18-20
CRITICAL NOTES.] 

Hab .] Exposure of the folly of Babylon's idolatry. What] use? none whatever. Lies] Lying oracles connected with idol worship. Dumb] Nonentity (1Co 12:1). 

Hab . Awake] to help. Teach] Ironical, it teach! Breath] Not at all breath, the spirit of life (Jer 10:14). 

Hab . But] Sublime contrast between Jehovah and utter vanity of idols. Temple] Enthroned in heaven ready to protect his people and destroy their enemies (Psa 11:4). He is not encased in gold and silver. All] i.e. the people must submit in reverence before him, and wait for his judgment (cf. Zep 1:7; Zec 2:1-7). It becomes all to adore such a God who will speak to the soul bushed in silence.

HOMILETICS

THE UNPROFITABLENESS OF IDOLATRY.—Hab 
This fifth strophe does not utter woe at first, but makes prominent the cause that leads to it. Like the rest of heathen nations, the Chaldans trusted to their gods, but all hope from this quarter is cut off. Idols profit nothing; it is folly therefore to carve and honour them.

I. Idolatry is a system of lies. "A teacher of lies." 

1. The idol itself is a lie. It represents God as visible, finite, and dependent, whereas he is Infinite and Invisible. It contradicts the word of God and the nature of man; and represents carnal conceptions of truth and worship. 

2. The teaching of the idol is a lie. In itself and by its priests it sustains delusions. Its oracle is the doctrine of vanities; it is a falsehood and a work of errors (Jer ), leading men to trust in dumb idols, the work of their own hands (1Co 12:2). "We have made lies our refuge, and under falsehood have we hid ourselves."

"God's omnipresence seems not sensuous;

Unless he be in us, we are not in him" [Bailey].

II. Idolatry is a system of impotence. Idols may be adorned and beautified, commended and honoured, but they are only dumb nothings. 

1. They are fashioned by man. Carved and encased with gold and silver, and yet neither breath, feeling, nor understanding. They are inferior to their maker, how then can they impart life and help to those who trust them? "They that make a graven image are all of them vanity" (Isa ). 

2. They respond not to the requests of man. Men cry "to the wood," Awake, for our relief; "to the dumb stone," Arise, deliver me, for thou art my God (Isa ): but there is no answer. A god that cannot speak is nothing. The cries of man must be heard, the wants of man must be satisfied. Without a true response to the entreaties of man there is no religion. We cannot animate stocks and stones. Art and science may create and beautify gods; but this is labour in vain—will deceive, and nourish superstition. "They have mouths, but they speak not; eyes have they, but they see not; they have ears, but they hear not; neither is there any breath in their mouths." 

III. Idolatry is a system of vanity. When men have done all they can, displayed their skill and carved their image, God ridicules the result. Only wood and stone, base and inferior matter. That teach! Yes, though dumb it speaks of impotence, vanity, and folly. 

1. What vanity to trust in a god of your own creation! If images are made by man, how can they have the being and authority of God? Why spend your energy in the service of that which will not profit? "'Tis mad idolatry," says Shakspeare, "to make the service greater than the God." "What profiteth the graven image?" 

2. What folly to rely upon that which brings a curse! "Woe unto him that said to the wood, Awake." Whatever is accounted a god, which is only a creature or a feigned thing, is a curse to man. It curses human nature by degrading it, and making men like brutes. It curses the world by bringing down the judgments of God. When men are determined not to retain God in their thoughts, but to exalt that which is below themselves to be in the place of God, they become brutish in their knowledge, vain in their imaginations, and alienated in their hearts. "For this cause God gave them up unto vile affections."

THE DIVINE COURT.—Hab 
In sublime contrast to idols, Jehovah is set forth in his dwelling-place and authority. None should dispute with him, but stand in awe before him. In the court-house of God "let all the earth keep silence."

I. God resides in this court. "The Lord is in his holy temple." The world is not empty space. A true and personal God exists; not like idols dwelling in temples made with hands, but revealing himself in the visible universe. In heaven by glory and honour, in earth by grace and goodness. "The Being whose centre is everywhere, but whose circumference is nowhere." In every state and condition God is ever near. "The Lord is in his holy temple." 

II. God governs in this court. He dwells in his temple, and has not left the world to chance, inflexible law, or abstract powers. His throne is on high, and has neither been overturned nor vacated. He judges the world in righteousness, delivers his people in distress. and punishes the insolence of the wicked. He is not enshrined in gold and silver; "but our God is in the heavens," reigning supreme over all the nations of the earth. He is the world's great King, discerning and rewarding the works and ways of men. "The Lord's throne is in heaven; his eyes behold, his eyelids try the children of men." 

III. God demands silence in his court. "Let all the earth keep silence." If we are silent in courts of law, if all are reverent and solemn before an earthly judge, how should we stand before Almighty God! 

1. Let sinners tremble at his judgments. He will strike idolaters dumb, convince the wicked of folly, and cover them with shame. 

2. Let saints trust in his word. If perplexed, "hold thy peace at the presence of the Lord God; for the day of the Lord is at hand" (Zep ). If afflicted, "be still, and know that I am God" (Psa 46:10). If weakened in faith, and disappointed in prayer, "Keep silence before me, O islands; and let the people renew their strength: let them come near: let them speak" (Isa 41:1). "In speaking of God our best eloquence is silence," says Hooker. "Be silent, O all flesh, before the Lord: for he is raised up out of his holy habitation."

HOMILETIC HINTS AND OUTLINES

Hab . The destruction of idols. Created by man—deaf and dumb, impotent and false. Dumb idols: Lit. dumb nothings. "And what else are man's idols of wealth, honour, fame, which he makes to himself, the creatures of his own hands or mind—their greatness existing chiefly in his own imagination—before which he bows down himself, who is the image of God?" [Pusey]. The folly of idol worshippers. Trusting their own creation—calling upon it as God, and exposing their own souls. "Here is a double woe: 

1. Loss of labour; 

2. Want of help. In the first they bewray their folly; the god of this world hath made fools of them for turning the glory of the invisible God into the image of creatures; but in the second we find the misery, for we cannot subsist without help, and they trust to idols where there is no help" [Marbury].

Behold. Though the vanity of worshipping idols be palpably gross, so that seriously to consider it is sufficient to refute it, yet such is man's stupidity that he needs stirring up to notice the error of his way—to caution him of his danger, and to wean him from his sins [cf. Hutcheson].

Hab ; Hab 2:14; Hab 2:20. Three bright stars. As the prophet stood on his eminence and saw nothing but darkness, God revealed three great principles which infused light and life into the gloom—principles which stand out to this day to all perplexed, fearful, and sceptical souls, as stars in a dark sky. 

1. The just shall live by faith. A truth so important that it is quoted thrice in the New Testament (Rom ; Gal 3:11; Heb 10:38). 

2. The earth shall be filled," &c. 

3. The Lord is in his holy temple. The first of these three lights reveals the secret of our religion. It is faith. Faith in God's word, and faith in God's work. The second opens up to the faith supposed to exist; a glorious promise that all sin, misery, and confusion which now disgrace and oppress the earth, shall disappear, and make room for the glory of the Lord to take their place. The third sets forth—the stay, the confidence, the breathless silence of the children of God, while the promise is fulfilling, and especially when the ways of God are dark and mysterious. Think of the circumstances and prospects of the prophet, and learn that God, in dispensing his blessings, takes seasons of despondency and thick gloom—that in selecting such times for predicting splendid futures he draws from the opposition of men and the infidelity of the Church an illustration of his irresistible majesty and unchangeable truth [Anon.].

Hab . Of shameful and hurtful avarice. 

1. Avarice is contrary to the order prescribed by God; therefore God must bring it back to order by chastisement (Hab ; Hab 2:6 b, 7). 

2. It is contrary to love, therefore it produces a harvest of hatred (Hab a). 

3. It confounds the ideas of right, therefore wrong must befall it (Hab a). 

4. It makes the mind timid; but where fear is there is no stability (Hab ). 

5. It accumulates (riches) with sin, therefore for nothing (Hab ; Hab 2:11; Hab 2:13; Hab 2:17). 

6. It seeks false honour, therefore it acquires shame (Hab ). 

7. It sets its heart upon gold and silver and lifeless things, therefore it must perish with its lifeless gods (Hab ). 

8. On the whole it provokes the judgment of God (Hab b, 14, 20) [Lange].

Hab . Notice—

1. The privilege of the godly. "The Lord is in his holy temple," to guide them by his wisdom, defend them by his power, and save them by his grace. 

2. The duty of the godly. "Let all the earth be silent;" but they should acquiesce in his word and work. "Even so, Lord God Almighty, true and righteous are thy judgments."

"Wait, O my soul, thy Maker's will;

Tumultuous passions, all be still!

Nor let a murmuring thought arise;

His ways are just, his counsels wise."

ILLUSTRATIONS TO CHAPTER 2

Hab . Shame. There is none of you that ever entered this house of pleasure but he left the skirts of his garment in the hands of shame, and had his name rolled in the chambers of death. What fruit had ye then? This is the question [Bp. Taylor]. The man wakes from his dream, and finds that he possesses not an atom of the rich possessions he had dreamed of [Lorin].

Hab . Idolatry. Any opinion which tends to keep out of sight the living and loving God, whether it be to substitute for him an idol, or any occult agency, or a formal creed, can be nothing better than the portentous shadow projected from the slavish darkness of an ignorant heart [Hallam]. While earthly objects are exhausted by familiarity, the thought of God becomes to the devout man continually brighter, richer, vaster, derives fresh lustre from all that he observes of nature and providence; and attracts to itself all the glories of the universe [Channing].

Hab . A heathen philosopher once asked a Christian, "Where is God?" The Christian answered, "Let me first ask you, ‘Where is he not'?" [Arrow-smith.]. The Will of God is our pole-star, and, with our eye constantly on it, we shall be carried safely through every storm and tempest of this mortal life [Anon.]. What I do, thou knowest not now; but thou shalt know hereafter, is the unvaried language of God in his providence. He will have credit every step. He will not assign reasons, because he will exercise faith [Wilson].

03 Chapter 3 
Verse 2
CRITICAL NOTES.] Prayer] joined with praise. Shigionoth] (cf. Psalms 7); this verse posterior to the prophecy. 

Hab . Speech] Report concerning God's judgments. Revive] Preserve, revivify (Psa 80:19): within years of calamity in which we live. Known] Make thy work known. 

HOMILETICS

GOD'S VOICE AND HUMAN FEAR.—Hab 
The prophet had received an answer to his prayer (ch. Hab ). Knew the mind of God towards Jews and Chaldans: he now submits to God's will, but fears the threatened judgments, and prays for his afflicted people.

I. God speaks to men. "I have heard thy speech." If we are willing to hear the word and know the mind of God, we shall not have long to wait. 

1. The Scriptures are the voice of God. They are given by inspiration of God—make known the doings, and set forth the requirements of God. The oracles of God speak to men in wisdom and truth. "Upon whatsoever this title and inscription is—‘The Word of Jehovah'—there must we stoop," says Owen, "and bow down our souls before it, and captivate our understandings unto the obedience of faith." 

2. The Christian ministry is the voice of God. God calls to men by his servants, but they refuse to hear. "Thus we learn the necessity of preaching, and what inconvenience follows when it is not used. Where preaching fails, saith Solomon, ‘the people perish.' Therefore let every one keep himself in God's school-house, and learn his lesson diligently" [Bp. Pilkington]. "We are ambassadors for Christ, as though God did beseech you by us." 

3. Providence is the voice of God. In times of judgment and revival, in national and personal providences, God speaks to us. Ponder the dealings of God, rest upon his will, and learn the instruction of his discipline. "Shall there be evil in a city, and the Lord hath not done it?" 

II. Men should hear the voice of God and fear him. "I have heard thy speech and was afraid." In Hab we have the effect of this fear. The prophet stood in awe at the matter and the majesty of the speaker. It was not a slavish, but a filial fear, urging him to pray. The best men—Moses, Isaiah, and Daniel—have been afraid at the voice of God. When the prophet heard the judgments of God—

1. He feared for himself. Ministers should examine their own hearts. Have they been faithful in their work, pure in their motives, and holy in their lives? "Unfaithfulness," says Bridges, "is to undo our own souls, as well as our peoples'." 

2. He feared for the Church. Israel were the people, the special work of God (Isa ). He desired their preservation and prosperity. Ministers should be anxious for the glory of God, and the conversion of sinners among their people. 

3. He feared for the world. When he thought of the threatenings upon the enemy, he was astonished at their guilt, and desired their wickedness to end. "The whole world lieth in wickedness;" good men fear and warn others of the consequence. "My flesh trembleth for fear of thee; and I am afraid of thy judgments."

THE REVIVAL OF GOD'S WORK.—Hab 
The prophet saw the impending ruin, wept for his infatuated countrymen, and wrestled with God to remove or mitigate the punishment of their sins.

I. The blessings desired. The revival of God's work, and the manifestation of God's mercy. 

1. The revival of God's work. "O Lord, revive thy work." God's people were afflicted, and God's cause was low; new life was desired in the nation, and fresh favour to the Church. A revival implies deadness. Life may not be quite extinct, but feeble and decaying. What deadness, formality, and few conversions in the Church! The stones and the dust give evidence of decay in Zion. What worldliness and infidelity in the nation! Everywhere means of grace neglected, and masses living without God. As Edwards lamented before the New England revival, so we may confess: "we have been long in a strange stupor. The influences of the spirit of God upon the heart have been little felt, and the nature of them but little taught." A great necessity exists now for God to "give us a little reviving in our bondage" (Ezr ). 

2. The manifestation of God's mercy. "In wrath remember mercy." (a) Generally manifest the favour. "Make known." Make known thy power and providence in the world; thy pity and grace in the Church. Let us not guess at thy purposes. Do not remain hidden and unknown. Glorify thyself in the accomplishment of thy work. (b) Specially show favour to thy people. Mercy regards our misery. Sin will bring wrath and prevent mercy to us. But with God there is mercy. The sinner may be forgiven that he may be feared. God will remember or show mercy to the penitent. "The depths of our misery can never fall below the depths of mercy," says Sibbes. "It must be great mercy, or no mercy; for little mercy will never serve my turn," said Bunyan. "Mercy rejoiceth against judgment." 

II. The time in which the blessings are desired. "In the midst of the years" are emphatic words, and twice given. He does not say at the end of the years. He thinks it long till then. He prays for something to be done now. Whatever may be the remote future, God suspends the punishment, and gives room for penitence and prayer now In darkness stars may shine; in distress, deliverance be wrought; and in wickedness the enemy overthrown. God has a set time to favour Zion, but this is when his servants take pleasure in her welfare, and favour the dust thereof (Psa ). Trial days of the Church will not be prolonged one moment beyond the time appointed; but, meantime, comfort may be given, and we should renew our prayers for years which have to intervene and pass away. "Look then upon us, and be merciful unto us, as thou usest to do unto those that love thy name." 

III. The means by which the blessings are to be secured. Man has many plans, trusts to various institutions and societies; but God has one way to improve the world. We hit upon a scheme; God implants a principle. "Revival preachers" and "revival meetings" may be necessary, but the work is of God. "Thy work." Instead of looking for new and unusual methods, let the Church earnestly use what she has. "Thus saith the Lord God, I will yet for this be enquired of by the house of Israel to do it for them." 

1. Private prayer. We are guilty of what has been termed "the selfishness of the closet." It is not my family and my work, but God's work, that we must remember. Personal interests must not overlook public good. 

2. United prayer. The first revival began in the upper room when the apostles were met together. In America a united prayer-meeting brought the wonderful change. "By prayer," says one, "we lay our hand upon the springs of an agency which can diffuse blessings through the world." 

3. Earnest preaching must not be overlooked. Preaching, like Peter's address on the day of Pentecost, adapted to awaken men from slumber, and convince them of sin. It was bold and earnest, direct in its aim, and full of compassion. "It must be serious preaching that makes men serious," said Baxter. Ministers and people must be revived first, that they may revive others. "Wilt thou not revive us again, that thy people may rejoice in thee."

HOMILETIC HINTS AND SUGGESTIONS

Hab . If the words be taken in connection with the prophecy, we learn that prayer and praise may be intimately united together; that the petitions of one generation may become the music of another; and that Christian experience varies as the dealings of God may vary.

Hab . There are three things in this text—

1. an alarming voice; 

2. an appropriate prayer; and 

3. a potent argument [Spurgeon].

We offer three thoughts. I. Genuine religion is the work of God in the soul. Genuine religion is not theology, not ceremony, but supreme love to God. This is produced only by God. II. This work of God in the soul is liable to decay. Many things tend to impair and destroy supreme love to God. Carnal influences, impure associations, social influences, and engrossing worldly cares. Hence the prayer, "revive" it. III. This decay should be overcome by a revival. Revive, quicken, energize this love, and give it more force and influence in the soul. This is true revival. Not the revival of crude theological dogmas, pietistic cant, and superstitious fears [Dr. Thomas].

In the midst of the years means just at the right time. He knows well how to find the means to render help, neither too soon nor too late. For in case he brought help too soon we should not learn to despair of ourselves, and should continue presumptuous; in case he brought it too late we should not learn to believe. To revive and to make known are nearly the same thing, only that to revive is to perform the miracle and bring relief; but to make known means that we should be sensible of and delight in it [Lange].

ILLUSTRATIONS TO CHAPTER 3

Hab . Mercy is wanted for England. The wickedness of this country belongs not to one class only, but to all classes. Sin runs down the streets. We have a fringe of elegant morality, but behind it a mass of rottenness. There is immorality in the streets at night, and dishonesty of business men in high places. Cheating and thieving upon the grandest scale are winked at. This city is wicked, and the land full of fornication and idolatry. I may not utter a wailing; but having heard the Lord's speech, I may be afraid, exhort you to pray for this land, and ask God to revive his work, that drunkenness and dishonesty may cease [Spurgeon].

Verses 3-6
CRITICAL NOTES.] 

Hab .] These descriptions rest upon earlier revelations of God. Teman, Edom; Paran] (Deu 33:2). God appeared from Sinai in splendour, which like the morning covered the heavens with light, and filled the earth with glory. 

Hab . Horns] i.e. rays (Exo 34:29); side (hand). There] In the light was power veiled (Psa 104:2). The splendour was the covering of Divine Majesty. 

Hab .] He comes to judge. Feet] Behind him. Burning] Lit. burning heat of the pestilence (Deu 32:24). 

Hab . Stood] as a warrior. Measured] As a judge (parcel out land, Mic 2:4), some; he sets the earth reeling, springing up as one in fear. Scattered] Broken asunder. Perpetual] Which never moved, now trembled, bowed, and resolved into dust. Ways] As formerly, so now: i.e. He follows them (Job 22:16). 

HOMILETICS

GOD'S GLORY IN DAYS OF OLD.—Hab 
God's former interpositions are remembered and celebrated to encourage hope. Past favours are the ground and prediction of future deliverance. There is no reason for despondency in our own case or that of the Church, if we think of the displays of God in days of old (Psa ). Mercy to Israel and severity to enemies have been resplendent as light. In the manifestations described we have—

I. Glory in the wilderness. "God came from Teman," &c. Paran is the desert region extending from the south of Judah to Sinai. Seir, Sinai, and Paran are near each other, associated together in the giving of the law (Deu ). The glory of Sinai is a type of the law which shall go forth from Zion to distant nations of the earth (Isa 2:3; Mic 4:2). The moral desert shall shine with the majesty of another Lawgiver. Nations shall be enlightened and blessed. The glories of the Red Sea and the river Jordan, in Canaan and the wilderness, shall be eclipsed by the triumph of the cross. Songs of victory shall be resounded from future triumphs. "The blessings of thy father have prevailed above the blessings of my progenitors, unto the utmost bound of the everlasting hills." 

II. Glory in holiness. He who came was "the Holy One," God and the Holy One are parallel phrases indicating the absolute purity of the Divine Being (Job ; Isa 40:25). In the giving of the law, and the injunctions to the people of old, we discover the purity of God. The outward splendours set forth the unsullied perfections of God. Holiness in God is not a quality, but his essence. The most glorious creatures in heaven and earth are only holy by participation. "There is none holy as the Lord." He is eminently, essentially, and constantly holy. "Holiness," says Hodge, "is God's infinite moral perfection crowning his infinite intelligence and power. There is a glory of each attribute viewed abstractedly, and a glory of the whole together. The intellectual nature is the essential basis of the moral: infinite moral perfection is the crown of the Godhead. Holiness is the total glory thus crowned." "Who is like unto thee, glorious in holiness?" 

III. Glory in light. "And his brightness was as the light." God dwells in light inaccessible, yet shone forth in rays more brilliant than the sun. 

1. Light which illuminated heaven. "His glory covered the heavens." Not only the top of Sinai, but the broad expanse above. 

2. Light which filled the earth. "The earth was full of his praise." The wonders of his power and glory called forth universal praise. "O Lord, our Lord, how excellent is thy name in all the earth, who hast set thy glory above the heavens." 

3. Light linked with power. "He had horns coming out of his hand." Horns are emblems of strength. The rays of light were rays of might, radiant as the face of Moses. The fiery law went from his right hand (Deu ); by its majesty and mission administered death (2Co 3:7); and yet was a type of the glory which remains in the gospel (2Co 3:11). The horn of salvation has been raised up in Christ to destroy the wicked and save the righteous (Luk 1:61). 

IV. Glory in judgment. "Before him went the pestilence, and burning coals went forth at his feet." Death and destruction of all kinds are a great army, marshalled and directed by him in their mission. Pestilence and plague often go before him as heralds of his approach. Judgments attend him ready to obey his bid. Burning coals lie beneath his feet, to fling upon the foe. "If the law were thus given, how shall it be required?" says one. "If such were the proclamation of God's statutes, what shall the sessions be?" If outward manifestations are so awful, what horrible tempests will be rained upon the wicked (Psa ).

"Sinai's gray top shall tremble" [Milton].

THE HIDINGS OF DIVINE POWER.—Hab 
Great as this "splendour and retinue" was, it was only the veil or hiding of his power. The excessive brightness concealed the Divine glory. "And there was the hiding of his power."

I. Divine power is hidden in the splendour of Divine revelation. As the rays of light hide the sun in their brilliance, so Divine manifestations veil the power of God. The garment of light covers his real essence and attributes. The works of God display his power,—the heavens his glory, and the earth his goodness; but one half is not seen. The secrets of his wisdom and power are double to that which is (Job ). He is omnipresent, yet incomprehensible. In his person and procedure there are unfathomable "depths" of wisdom and knowledge. His ways are past finding out. Notwithstanding nature and Scripture, reason and religion, he will still remain an "unknown God." "Canst thou by searching find out God? Canst thou find out the Almighty unto perfection?" 

II. Divine power is hidden as a discipline to human souls. Darkness and light always meet in God. This invisibility of God—

1. Is essential to our free agency. If God were visible to the human eye, and constrained us by his Almighty power, we could not be free. Like a parent God sees our ways, but leaves us to act as responsible agents. Too much light might overpower us, and throw us, like Paul, prostrate on the ground. 

2. Is essential to our moral discipline. God's light will be darkness to those who wish to gaze into it. It will veil his love and mercy. His darkness will be light to those who wish to trust and obey. The hiding of his power may be for shelter or for judgment. We know enough of God in his goodness, and can never comprehend him in his glory. "The phenomena of matter and force lie within our intellectual range. But behind, and above, and around all, the real mystery of the universe remains unsolved" [Tyndall]. Angels veil their faces. Let us adore and submit to his will. "Lo, these are parts of his ways: but how little a portion is heard of him? but the thunder of his power who can understand?"

HOMILETIC HINTS AND OUTLINES

Hab . God came. Ancient wonders pledges of future deliverance. Prayer will gather arguments for hope and duty from the storehouse of experience concerning the past.

Selah indicates—

1. The weight of the matter, not a mere transient glory. 

2. The solemnity with which we should consider it. We must pause and dwell upon it until our hearts are duly affected. "There is no doubt as to the general purport of the word—that it is a musical direction, that there should be a pause, the music probably continuing alone, while the mind rested on the thought which had just been presented to it; our ‘interlude'" [Pusey].

"I sing the warrior and his mighty deeds" [Lauderdale].

Notice—

1. Who comes. God, Jehovah. The Holy One. 

2. How he comes. 

3. What he comes for. (a) To deliver his people. (b) To punish their enemies.

Hab . 

1. There is much more to be known of God in his works and ways that we can possibly know in our present state. 

2. His perfections and operations are veiled, (a) to train the Church in faith, prayer, and humble dependence; (b) to permit the wicked to display their malice, and finish their iniquity. 

3. Yet there will be greater displays of Divine power, and a glorious increase of knowledge far beyond what has been witnessed in the past. "O God, we have heard with our ears, and our fathers have declared unto us, the noble works that thou didst in their days, and in the old time before them. O Lord, arise: help us, and deliver us, for thine honour" [Litany of Church of England].

ILLUSTRATIONS TO CHAPTER 3

Hab . Hiding. Man's knowledge is confined to parts only of God's ways. The extremities or forthgoings of his administration are visible on earth only. The springs, principles, and anterior steps are above and out of man's sight [Dr. Chalmers].

Hab . Measured the earth.

"Then stay'd the fervid wheels, and in his hand

He took the golden compasses, prepared

In God's eternal store, to circumscribe

This universe, and all created things.

One foot he centred, and the other turn'd

Round through the vast profundity obscure;

And said, Thus far extend, thus far thy bounds,

This be thy just circumference, O world!" [Milton].

Hab . Bow naked. The drawing of the bow was a mark of great skill and slaughter.

"So the great master drew the mighty bow,

And drew with ease. One hand aloft display'd

The bending horns, and one the string essay'd." [Pope's Homer.]

Verse 6-7
CRITICAL NOTES.] 

Hab .] Neighbouring nations tremble at his judgments. Saw] in vision. 

HOMILETICS

THE MEASURED INHERITANCE.—Hab 
These words describe the effects of God's approach. He stood like a mighty warrior in his conquering career. The earth trembled, and primeval mountains dissolved into dust. We take it in reference to Canaan. As Joshua conquered and divided the land, so God measured and portioned it out to his people.

I. The inheritance measured. He "measured the earth." He measured the whole, and the portion for each tribe. It was no scramble, but appointment by lot and rule. He "divided them an inheritance by line" (Psa ). God measures the earth by bounds and borders to the various nations that dwell upon it. "Thou hast set all the borders of the earth" (Psa 74:17). Lands and seas, continents and islands, are mapped out by him. He defined the shape and weighed the elements of the world. In righteous judgment he observes the ways, and fixes the bounds of man's habitations (Act 17:26). He ordains our present lot, and will fix our final destiny. 

II. The inheritance gained. "He beheld, and drove asunder the nations." Notice—

1. The ease by which it was gained. He stood in the midst of his glory, without going forth, and simply looked. What was the consequence? 

(1) All nations were scattered. Though strong and numerous, and their possession ancient and stable as the everlasting hills. 

(2) All opposition was subdued. At his presence, kings and princes, firm and immovable on their thrones, were overcome. The mountains were thrashed, and the hills made small before him (Isa ). 

(3) All enemies were terrified. "I saw the tents of Cushan in affliction." The tidings of his wondrous acts threw neighbouring nations into despair (Exo ). So now at the approach of God the sinner trembles in fear. Before his rebuke nations wither away. No shelters, no tents nor curtains can hide from him. "The mountains quake at him, and the hills melt, and the earth is burned at his presence, yea, the world, and all that dwell therein." 

2. The deliberation by which it was gained. "His ways are everlasting." This was no sudden, precipitate work. It was by the eternal purpose and strict Justice of God. The works and ways of God are coherent, unchangeable, and true. They have steps and progress, but no change. His creative and providential acts are the same in all ages. "If God could change his purpose," says Charnock, "he would change his nature." "Known unto God are all his works from the beginning of the world."

ILLUSTRATIONS TO CHAPTER 3

Hab . Hiding. Man's knowledge is confined to parts only of God's ways. The extremities or forthgoings of his administration are visible on earth only. The springs, principles, and anterior steps are above and out of man's sight [Dr. Chalmers].

Hab . Measured the earth.

"Then stay'd the fervid wheels, and in his hand

He took the golden compasses, prepared

In God's eternal store, to circumscribe

This universe, and all created things.

One foot he centred, and the other turn'd

Round through the vast profundity obscure;

And said, Thus far extend, thus far thy bounds,

This be thy just circumference, O world!" [Milton].

Hab . Bow naked. The drawing of the bow was a mark of great skill and slaughter.

"So the great master drew the mighty bow,

And drew with ease. One hand aloft display'd

The bending horns, and one the string essay'd." [Pope's Homer.]

Verses 8-11
CRITICAL NOTES.] 

Hab .] Now judgment is executed. The description rests upon two facts: dividing of Red Sea and of Jordan (Exo 15:18; Psa 104:3; Psa 104:5); and sets forth God the Judge who can smite in wrath the sea of the world and the rivers of the earth. Salvation] The object of riding; a warlike figure (Psa 18:11; Psa 68:17). 

Hab .] Picture of a warrior continued. Naked] Ready to shoot. Oaths] Promises to their forefathers (Deu 32:40-42). Cleave] Split into rivers by judicial interposition. 

Hab .] The form of earth's surface is changed. Mountains] writhe; the abyss roars and raises its hands (waves); most powerful agitations accompany the theophany. 

Hab . Arrows] Executing justice, turn light into darkness, or devouring fire (Isa 10:17). 

THE CHARIOTS OF SALVATION.—Hab 
"The ode, taking a new turn, now passes from the description of the coming of God, to an address to God himself. To the mental eye of the prophet, God presents himself as judge of the world, in the threatening attitude of a warlike hero equipped for conflict, so that he asks him what is the object of his wrath" [Keil].

I. The design of the chariots. God was not angry with the rivers and seas. They were troubled on account of his appearance to deliver. He comes not to destroy, but to save. The chariots of Pharaoh and of antichrist are chariots of destruction. From these God will ever preserve his people. When he comes anything will bring them salvation. God has many chariots. Clouds and darkness are his pavilion, winds and waves are chariots of victory. "The war-chariots of Elohim are myriads, a thousand thousands" (Psa ). 

II. The Driver of the chariots. "Was the Lord displeased?" "Thou didst cleave the earth," &c. God himself is set forth in majesty and grace, clad like a warrior, and terrible as a Judges 1. The Driver is angry. "Anger" existed, though not against the rivers. God was "displeased" with the wicked, and his works revealed his mind. Insensible creatures reprove the impenitence of men, and tremble at the power of God. "What ailed thee, O thou sea, that thou fleddest? thou Jordan, that thou wast driven back?" 

2. The Driver is mighty. "Thy bow was made quite naked." The sheath was laid aside and cast away. The arms were stretched, and judgments were about to be shot swift as an arrow (Isa ; Psa 64:7). Quite naked was the bow, and not drawn back. Power was really displayed, and the enemy destroyed. God is a man of war, shoots arrows with certainty, and never misses the mark (Job 16:12). "The Lord is a man of war; the Lord is his name." 

3. The Driver is resolved in purpose. "According to the oaths of the tribes, even thy word." The promise was given to his servants, and confirmed with oaths. Judgments upon the wicked, and salvation for his people, are sworn matters; oaths, and interpositions for all ages (cf. Deu ; Psa 77:8). "The oath which he sware to our father Abraham, that he would grant us, that we, being delivered out of the hands of our enemies, might serve him without fear." 

III. The effects of the chariots. The world of nature suffers under the judicial hand of God. 

1. The earth was convulsed by his power. Mountains trembled at his presence, and "skipped like rams." Rivers broke out of the deep, and rolled their floods into the splits of solid earth. The sea roared, the abyss lifted its waves, and uttered its voice to its Maker. What happened to the sea happened to the river. God repeats his miracles. When great dangers are passed little ones should not terrify us. "Thou didst cleave the fountain and the flood: thou driedst up mighty rivers" (Psa ; Psa 78:15-16). 

2. The heavens were eclipsed with his splendour. "The sun and moon stood still (retired) in their habitation" at the prayer of Joshua, and in the tempest of "great stones from heaven" (Jos ). At the light, the directions of God's arrows, and the shining of his spear, Israel went forward. The darts of God smote their enemies. Their brilliant splendour brought salvation to one and destruction to the other. "The stars in their courses fought against Sisera." But all these displays were eclipsed by the Divine perfections on the cross—when Christ suffered for sin amid the darkness and shaking of creation. How glorious the displays when the earth quaked and angels attended the resurrection—when the Holy Ghost came down on Pentecost to enlighten his people, erect his kingdom, and to avenge himself of his adversaries.

HOMILETIC HINTS AND SUGGESTIONS

Hab . Thy bow. The Divine archer. "The bow represents the threat of the vengeance of Almighty God, from which it is at length discharged, if not turned aside; the longer the string is drawn, the sharper issueth the arrow. So then the more the coming of the day of judgment is delayed, the stricter is the severity of the judgment then issuing" [Pusey].

Cleave the earth. 

1. Divine power. 

2. Divine goodness, in its design and abundance, rivers to quench thirst, &c. "He smote the rock, that the waters gushed out, and the streams overflowed" (Psa ; Psa 114:8).

Hab . He who fixed the world's pillars can make them rock in their sockets, and upheave the cornerstones of creation. The huge mountains are torn up by the roots when the Lord bestirs himself in anger to smite the enemies of his people. How shall puny man be able to face it out with God when the mountains quake with fear? Let not the boaster dream that his present false confidence will support him in the dread day of wrath [Spurgeon].

Hab . The judgments of God are a light to his people, while they are the destruction of his enemies; in them they learn righteousness [Pusey]. All the powers of earth and heaven, sun and storms, earthquakes and floods, subservient to God's purpose, and typical of his judgments. Notice—The ease with which they are collected, the order in which they are linked, and the destruction they create. This, a hope to the righteous, and a warning to the wicked.

ILLUSTRATIONS TO CHAPTER 3

Hab . The whole passage depicts God's descent to help his people, attended by earthquake, splendour, and power. So tremendous was the shock of God's assault in arms that the order of nature was changed, and the bottoms of rivers and seas were laid bare. What will not Jehovah's rebuke do? Vain are the attempts of men to conceal anything from him whose word unbars the deep, and lifts the doors of earth from their hinges! Vain are all hopes of resistance, for a whisper of his voice makes the whole earth quail in abject terror [Spurgeon].

The volcanic phenomena of Palestine open a question of which the data are, in a scientific point of view, too imperfect to be discussed; but there is enough in the history and literature of the people to show that there was an agency of this kind at work. Their traces on the permanent feeling of the nation must be noticed. The writings of the psalmists and prophets abound with indications which escape the eye of a superficial reader. Like the soil of their country, they actually heave and labour with the fiery convulsions which glow beneath their surface [A. P. Stanley].

Verses 12-15
CRITICAL NOTES.] 

Hab .] Acts of judgment connected with the salvation of Israel. March] Solemn and majestic proceeding (Jud 5:4; Psa 68:8). Thresh] Tread down the enemy (Mic 4:13). 

Hab .] The end of Divine manifestation. Salvation] Rescue. Anointed] Not any particular king, "but the Davidic King absolutely, including the Messiah, in whom the sovereignty of David is raised to an eternal duration" [Keil]. Head] wounded. Neck] bared; the injury from above and from below; the very foundation destroyed. The necks of princes were trodden under the foot of Israel's leaders, and the first-born of Egypt cut off. 

Hab .] Warlike nations meet the same fate as royal houses. Staves] The sword of the foe himself, the instrument of destruction to his armies and villages. Some, "that the hostile troops will slay one another in confusion" (cf. 1Sa 14:20; 2Ch 20:23-24). Came] with swiftness and violence, like a storm to destroy me. Scatter] The figure of dispersing chaff (Isa 41:16; Jer 13:24). Rejoicing] i.e. directed to swallow the poor in secret (Psa 10:9). 

Hab . Sea] To destroy these enemies like Pharaoh's hosts. No obstacle prevented God's progress. 

HOMILETICS

THE ROYAL MARCH.—Hab 
To march, is used of the solemn and majestic proceeding of Jehovah before the Hebrews (Jud ; Psa 68:8 cf. Henderson). The defeat and extermination of the Canaanites and the planting of Israel were the doings of Jehovah.

I. A benevolent march. "Thou wentest forth for the salvation of thy people." We speak of "the wanderings of Israel," but they were an appointed, well-ordered march, designed for victory. God, as Commander-in-chief, went with them. With his anointed instruments—Moses, Joshua, and David, types of the Messiah—he delivered them from their enemies. Salvation is the design, and will be the result, of all the doings of God for his people. The Church will never lack leaders, but in each we have a pledge of eternal deliverance by Jesus Christ. "He that is our God is the God of salvation; and unto God the Lord belong the issues from death." 

II. A terrible march. The march was not only in royal dignity, but in judicial power. 

1. Terrible in its aspects. "Thou didst walk through the sea with thine horses." In majesty, power, and splendour, the Exodus was the type of all victories present and future. Waters stand on heap, and the deep becomes a path for his people. "Dividing the water before them, to make himself an everlasting name" (Isa ). 

2. Terrible in its consequences. The foes, princes, and peoples, were overthrown, exterminated, and supplanted. He slew great kings and famous (Psa ). Much more will God display his power to exalt Christ and overthrow his enemies. "The Lord is the saving strength of his anointed." 

III. A triumphant march. No obstacles impeded the march. Mountains shook, waters fled, and the lofty bowed before God's presence in his Church. 1. Royal houses were destroyed. "Thou woundedst the head out of the house of the wicked." Each head and prince which sprung from the family was cut off, in cities and villages. The neck, an emblem of dignity and power (Son ); stubbornness and pride (Deu 31:27; Psa 75:5) was laid bare. The head and foundation, high and low, were completely destroyed. "I will cut off from Babylon the name and remnant, and son, and nephew (grandson), saith the Lord." 

2. Warlike nations were defeated. "They came out (were tempestuous) as a whirlwind to scatter me." Violent, powerful, and insatiable ware the enemies. Pharaoh and Sennacherib came out as a storm, to sweep everything before them, like chaff in the wilderness (Jer ; Jer 18:17; Isa 41:16). "I will pursue, I will overtake, I will divide the spoil; my lust shall be satisfied upon them; I will draw my sword, my hand shall destroy them." (a) Defeated in their secret purpose. "Their rejoicing was as to devour the poor secretly." The poor are not a match for the powerful. Hence their pride and confidence of success. But God frustrated their intentions. Their boasting made their fall more disgraceful, and God's care for his people more glorious. (b) Defeated with their own weapons. He struck through "with his staves." The destruction was not only upon himself, but upon the multitude of his subjects, and through an act of Divine might by his own weapons. The mischief which he had prepared for others fell upon himself. This has always been the case. With the Midianites and Amalekites (Jud 7:22); with the Philistines (1Sa 14:16-20); and the inhabitants of Seir (2Ch 20:22-23); in the case of Haman and Daniel those who made the pit fell into it. Heathens declared that there was "no juster law than that artificers of death by their own art should perish." Fearful will be the future illustrations of this principle (cf. Eze 38:21; Isa 9:20; Zec 14:13).

HOMILETIC HINTS AND SUGGESTIONS

Hab . 

1. God's anger. 

2. The report of God's anger. "Through the land." Not the mere land of Canaan, but the whole earth. 

3. The fearful consequences of God's anger. "Thou didst thresh," a word indicating the ease and power with which this was done, and the complete subjugation of the enemy (Mic ).

Hab . Head. "He shall destroy at once, from above and below; overthrowing his kingdom from the foundation. From above, his head was crushed in pieces; from below, the house was razed from its very foundations" [Pusey]. The power, pride, and wisdom, the very life of evil to be conquered by God. "He smites his foes on the crown of their pride," says one. "The seed of the woman crushes the serpent's head. There is no defence against the Lord, he can in a moment smite with utter destruction the lofty crests of his haughty foes" (cf. Psa 68:21; Psa 110:6).

Hab . 

1. The end in view—"devour the poor." 

2. The method of accomplishing the end—"secretly." 

3. The feeling with which the end is pursued. "Their rejoicing." The rich boast in wealth, the mighty in power; but the cruel exult in mischief. The ferocity, craft, and activity of the oppressor, and the danger, snares, and helplessness of the oppressed, are described.

"Do not insult calamity;

It is a barbarous grossness to lay on

The weight of scorn, where heavy misery

Too much already weighs men's fortunes down" [Daniel].

Hab . A second glance. 

1. In time of ease we are satisfied with a cursory glance, a time of trouble promotes a deeper view of God's works. We seek relief, and find that we never dwell enough on them. Particularly, extraordinary works would be oftener remembered, so much doth the prophet's practice of looking over again on this act teach us. 

2. It is worthy of our second and serious thought—both to honour God and confirm our faith—to consider that God's people are so dear unto him that he will change the course of nature to save them; that he can make them go safely, like conquerors, through affliction and danger [Hutcheson]. Take the verse as emblematic of God's ways. 

1. Deep as the sea. 

2. Swift and orderly, as horses yoked in a chariot. 

3. Safe, though threatened by the "heap of great waters" boiling up as in a storm. "The immediate connection, however, shows that what the prophet has in view is not the Red Sea, but the hostile army of the Canaanites, which presented a furious and impenetrable aspect to the Hebrews. Through this army Jehovah is represented as walking with his warriors, as if a general were coolly to march his cavalry through the thickest of a proud and vaunting foe, which he knew would prove utterly powerless in the attack" [Henderson].

ILLUSTRATIONS TO CHAPTER 3

Hab . The whole passage depicts God's descent to help his people, attended by earthquake, splendour, and power. So tremendous was the shock of God's assault in arms that the order of nature was changed, and the bottoms of rivers and seas were laid bare. What will not Jehovah's rebuke do? Vain are the attempts of men to conceal anything from him whose word unbars the deep, and lifts the doors of earth from their hinges! Vain are all hopes of resistance, for a whisper of his voice makes the whole earth quail in abject terror [Spurgeon].

The volcanic phenomena of Palestine open a question of which the data are, in a scientific point of view, too imperfect to be discussed; but there is enough in the history and literature of the people to show that there was an agency of this kind at work. Their traces on the permanent feeling of the nation must be noticed. The writings of the psalmists and prophets abound with indications which escape the eye of a superficial reader. Like the soil of their country, they actually heave and labour with the fiery convulsions which glow beneath their surface [A. P. Stanley].

Verses 16-19
CRITICAL NOTES.] 

Hab . Trembled] The prophet describes his own feelings at the coming of Jehovah: first, fear and trembling; then, exulting joy (Hab 3:18-19). "The alarm pervades his whole body, belly, and bones, i.e. the softer and firmer component parts of the body, lips, and feet; i.e. the upper and lower organs of the body." 

Hab .] The trouble of the day described. The fig and vine, the noblest fruits of earth, plantations and fields yield not; folds and stalls empty through the devastation. 

Hab . Yet] God is my inexhaustible source, and infinite sphere of joy. Strength] to gird me to overcome tribulation. Feet] Swift as hinds' to escape the enemy, and reach high places of eminence and safety. Hence the formul at the end harmonises with that at the beginning. It is an ode of melody and joy (Isa 38:20).

HOMILETICS

A SONG OF TRIUMPH.—Hab 
These verses form the second part of the ode, describe the feelings of the prophet under threatened judgments, and his exulting joy and confidence in God. Beginning with a sorrowful note, he closes with a burst, of jubilant melody. The birds which thrill out the sweetest music, love retirement; so this psalmist—one of the most wonderful of human singers—sings out of obscurity. We learn that—

I. God usually meets the varied wants of men by lavish provision. Fig-tree, vine, and olive; fields, flocks, and herds indicate variety and plenty. We do not enter a world unprepared for us. Ample provisions were ready beforehand. Marvellous vegetation, fierce fires, volcanic agencies, and toiling waters were pioneers for human settlers. We have an attractive view of God's goodness and character when we think of him as the Provider. We evade the idea of a Father's bounty by speaking vaguely of providence. What is providence but the wise action, the benevolent operation, of gigantic forces? Good comes to us through laws: but who controls the laws? Providence is the chosen way of a loving Father's dealing. The Bible takes us directly to God, who gives lavishly out of "the riches of his goodness" (cf. Psalms 104; Jas ). Ample provision is made for our needs and pleasure—

1. sensational; 

2. intellectual; 

3. social; 

4. moral; 

5. spiritual. 

II. God must be recognized as the Absolute Proprietor in this provision. The prophet contemplates famine, failure, and desolating death. Though God usually provides abundance and variety, he can reverse this action and suspend the course of nature (Psa ). Health may fail, friends be removed, plans be frustrated, and privation be felt. Dependent are we from first to last. Resumption of his gifts establishes God's claim to ownership. (Illus. Abraham's offering of Isaac.) The fig-tree without blossom, the vine without fruit, the olive destitute of oil; the barren fields, the smitten flocks, and the empty stalls; impressively tell us that the Lord God Almighty is the Absolute Proprietor. 

III. In direct calamity it is our privilege to rejoice in God our Provider. Hab . 

1. A victorious faith. "Yet." Note the yets. "Yea, they may forget, yet will I not" (Isa ). "Yet will I look again" (Jon 2:4). "I am poor and needy, yet" (Psa 40:17). "Truth Lord, yet" (Mat 15:27). "Though he slay me, yet" (Job 13:15). Change may take place in the manner of God's treatment, but never in his character. "I am that I am." If business prosper not, what then? How shall I find bread? "Man doth not live by bread alone." God asks for entire trust. "Rest in the Lord, and wait patiently for him." "This is the victory—even our faith." This sublime confidence was nourished by—

2. A precious experience. "The God of my salvation," are words that reveal manifold past deliverances. "Because thou hast been my help, therefore in the shadow of thy wings will I rejoice." Then, in troubles, bodily, mental, and circumstantial; in family trials, business losses, and painful bereavements; expect the fulfilment of the promise. "I will never leave thee." 

3. A noble resolve. "I will rejoice in the Lord." "Those who have the Jehovah for their strength, should make him their song. Let the fig-tree be barked, privation be felt, and the worst come; the trustful spirit may rejoice in God, and triumph over all. In suffering we may say, ‘In the night his song shall be with me'" [Matthew Braithwaite].

GOD THE FOUNTAIN OF PERPETUAL JOY

I. Joy in anticipated trials. The prophet heard of a gloomy future, saw one support after another fail, yet his hope brightens, and joy increases as sorrows multiply. We cannot expect freedom from trouble. Nor is it often that we are permitted to see the future. No approach of foreign foes, no threatening of famine and failure of fruit-trees, loom before us. Yet how disquieted when business fails, and family prospects darken! We fear as we enter the cloud, faint unless we see the goodness of God, and never rejoice in anticipation of trials. Not at "the bright," but at "the dark, side" of things do we look. "All these things are against me." But through the darkness faith discerns the light, pictures unfailing joy, and exults in the friendship of God, when all things fail beside. 

II. Joy in present afflictions. The prophet not merely anticipates distress, but stands in the midst of it. Barrenness and failure, disappointment and grief, are actually seen and felt. But the sufferings do not freeze him into a misanthrope, nor sour him into wretchedness. He is hopeful, and resolved to rejoice. It is said that Dr. Priestly was one of the happiest of men. The greater his trouble, the greater was his conviction that some special good was in store for him; the darker the sorrow, the stronger grew the sentiment that joy was to succeed. "Such a way of looking at things," says one, "literally converted every cloud that darkened his horizon into a shadow of good things to come." In all our clouds we may find sunshine and passing scenes coloured with future glory. "Now men see not the bright light which is in the clouds: but the wind passeth, and cleanseth them." 

III. Joy in eternal duration. If the soul be immortal its happiness must be durable as its nature. The world and all in it will perish. The man of the world deeply regrets loss in trial, but the Christian rejoices in God. Those who enjoy God in all things, can enjoy all things in God. Amid the ruins of nature, they are rich in him. When all created streams are dried, God is an everlasting fountain of bliss. When the granary is empty, an assurance of joy will be better than a "harvest home" (Psa ). Christ in the heart is better than grapes in the vintage. "I will greatly rejoice in the Lord, my soul shall be joyful in my God; for he hath clothed me with the garments of salvation," &c. (Isa 61:10; Isa 41:16).

"Though vine nor fig-tree neither

Their wonted fruit should bear;

Though all the field should wither,

Nor flock nor herd be there;

Yet God the same abiding,

His praise shall tune my voice:

For while in him confiding,

I cannot but rejoice" [Cowper].

GOD ALL-SUFFICIENT IN TROUBLE.—Hab 
The prophet now openly declares the source of his joy and strength, and predicts the safety and moral elevation of his people. In language borrowed from Scripture he expresses the all-sufficiency of God, the hope of support in trouble, complete deliverance from the enemy, and undisturbed possession of the land.

I. God is strength in weakness. "The Lord God is my strength." Strength to bear trial, and to triumph in conflict. Neither spiritual nor military soldiers can do exploits in weakness. The Christian is only a hero, and the secret springs of his courage only in God. If he strengthens, nothing can weaken. "The Lord is the strength of my life." 

II. God is safety in danger. In this language we have—

1. Deliverance from the enemy. He is the God of salvation, rises up to judge the nations, and deliver his people. Assailed on every side, yet delivered from the strong enemy (Psa ). When rescued we must remember our weakness, and ascribe all to God. "Behold, God is my salvation; I will trust, and not be afraid: for the Lord Jehovah is my strength and my song." 

2. Pursuit of the enemy. "He will make my feet like hinds' feet." Celerity of motion was deemed a necessity in the hero of antiquity. He must suddenly attack and vigorously pursue the enemy. Achilles was swift-footed. The men who came to David had not only faces like lions, but were "swift as the roes upon the mountains," to pursue or escape the foes (1Ch ; cf. 2Sa 1:19; 2Sa 2:18). 

3. Security from the enemy. "He will make me to walk upon mine high places." As David climbed rocks and steep cliffs to be safe from pursuit, so God's people are sheltered in mountain fastnesses in spiritual war. They are swift to pursue and agile to climb. Ascending into impregnable heights we are preserved from falling, and made to stand where the wild goat can find no footing. "He maketh my feet like hinds' feet and setteth me upon my high places."

HOMILETIC HINTS AND OUTLINES

Hab . That I may rest. 

1. Rest in trouble. Peace of conscience, calmness of mind, because the mind is stayed upon God in distress. "Thou wilt keep him in perfect peace, whose mind is stayed on thee, because he trusteth in thee. 

2. Rest through fear. "The true and only path to rest," says Calvin, "is through such fear. Whoever is securely torpid and hardened towards God will be tumultuously agitated in the day of affliction, and so will bring on himself a worse destruction; but he who in time meets God's wrath, and trembles at his threats, prepares the best rest for himself in the day of tribulation."

"Nor peace nor ease the heart can know,

Which, like the needle true,

Turns at the touch of joy or woe,

But turning, trembles too" [Mrs. Greville].

Hab . Fortitude in affliction. "The power of habit and character," says Sir J. Macintosh, "to struggle against outward evils, has been proved by experience to be in some instances so prodigious, that no man can presume to fix the utmost limit of possible increase."

Hab . 

1. God the source of joy. 

2. God the source of strength. 

3. God the source of salvation. In both verses we have dangerous positions, wonderful achievements, and secure dwelling-places.

Hab . "Mine high places." The "high places" are called "mine," to imply that Israel shall be restored to his own land, a land of hills, which are places of safety and of eminence (cf. Gen 19:17, "escape to the mountain;" and Mat 24:16) [Fausset]. Morally, high places of knowledge, holiness, usefulness, and progress heavenwards—"heavenly places in Christ Jesus."

Chief singer. Servants of God do not despise music, but only give directions how it should be properly used in the praise of God [Lange].

We too have our high places, of honour, service, temptation, and danger, but hitherto we have been kept from falling. Bring hither the harp, and let us emulate the psalmist's joyful thanksgiving; had we fallen, our wailings must have been terrible; since we have stood, let our gratitude be fervent [Spurgeon]. "The Lord was ready to save me; therefore we will sing my songs to the stringed instruments all the days of our life in the house of the Lord" (Isa ).

"If music be the food of love, play on,

Give me excess of it" [Shakspere].

